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4:10 Gift = dorea 

TDNT, Vol. II 

Dorea “gift,” seems to be more legal than doron and denotes formal endowment.  In Attic orators 

[5
th

-4
th

 century BC] it is used for “state awards” or “bequests”…  It is found in the LXX and often in 

Philo [1
st

 century AD]; in the NT it is always used of the gift of God or Christ to men, though it never 

occurs in the Synoptics, see John 4:10.  In Acts the Spirit is called the [gift] of God in 2:38; 8:20; 

10:45; 11:17; also in Hb 6:4.  Paul uses it more generally for the gifts of God or of Christ in Rom 5:15, 

17; 2 Cor 9:15; Eph 3:7; 4:7.  In the NT it always implies the grace of God.  167 

4:14 Living water = hydor 

NIDNTT, Vol. 3 

Resembling somewhat the ambivalence of fire, which the ancients encountered as a beneficial force 

providing light and heat, but also as a deadly and consuming destructive power, water was regarded 

under the double aspect of lift-bringing and thirst-quenching, on the one hand, and fearful and 

threatening on the other.  982 

The New Testament offers more than 70 attestations for hydor, water.  The word occurs with 

particular frequency in the Johannine literature(20 times in the Gospel, twice in 1 Jn, 17 times in 

Rev.), in greater number than in the whole of the rest of the NT, hydor is not infrequently found 

connected with pege, spring, fountains of water…  989 

Christ pours out this water (Jn 4:10-15; 7:37 f.), which is God’s Holy Spirit (Jn 7:39).  In this way 

Jewish eschatology reaches its goal; for all who believe and are baptized, the river of the water of 

life is already flowing now—free of charge (Rev 21:6; 22:17).  991 

TDNT, Vol VIII 

From early times water occurs in three ways in human experience, as the flood which surrounds and 

menaces dry land, as the decisive dispenser of biological life and as the most important means of 

cleansing.  315 

Apart from Revelation the only work in the primitive Christian literature of the 1
st

 century to speak 

of the water of life is John’s Gospel.  This connection is not accidental, though the difference in 

conceptual background should not be overlooked.  Revelation uses OT promises as figures of the NT 

gift of salvation, but the Gospel begins with OT-Jewish monuments or institutions like Jacob’s well in 

4:5 f., 12 or the dispensing of water at Tabernacles to mediate the annual rainfall in 7:37a…  He who 

drinks from Jacob’s well will thirst again and again (4:13).  The thirst for life expressed in thirst is not 

quenched.  But Jesus leaves no more room for thirst, or, positively, He becomes in man a “well of 

water springing up to eternal life” (4:14).  The gift of Jesus quenches the desire for life because it 

gives birth to life in man.  According to the OT view the perfected man no longer thirsts because he 

can always drink of the fountain; according to this dualistic way of speaking he no longer suffers 

thirst because he has the well of life within him…  Jesus’ gift can be described as the true water 

because it effects a total renewal from within.  His gift, living water, which becomes a well of water, 
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is His Word (Jn 8:37; 15:7), His Spirit (7:39; 14:17) and He Himself (6:56; 14:20; 15:4 f.); all in one.  In 

this sense the offer of living water (7:37 f.) is correctly interpreted by the Evangelist in 7:39… rivers 

of living water will flow from him.  The reference to Scripture has in view not a single OT text but the 

frequently promised eschatological dispensing of water.  He from whom the waters are to flow is 

the Promised One.  But it is quite possible the verse has the believer in view.  Thus [living water] 

(4:10 f.; 7:38), in intentional antithesis to its traditional sense of “flowing water” (4:11), is construed 

as “the water which mediates life,” “the water of life” (4:14; 7:38).  326 

NIDNTT, Vol. 2 

John 4:10 ff. raises the question of the water of life (v 11).  Ordinary water quenches the thirst only 

for the time being (v 13).  (The kingdom of God and eating and drinking are two different things 

[Rom 14:17; cf. Col 2:16].)  But the water which Jesus gives bestows eternal life (v 14).  One must 

therefore come to Jesus (Jn 7:37; cf. Isa 55:1), i.e. have faith in him.  While the gift here is Jesus 

himself (cf. also Jn 6:51 ff.), in Jn 7:36 it is related to the Spirit as the Spirit of Christ.  277 

4:21-23 The hour is coming = erxetai hora 

TDNTT, Vol. II 

Christ’s coming rests on His divine mission “If God were your Father, you would love me, for I came 

from God and I am here.  I came not of my own accord, but he sent me” (8:42).  Here is the 

foundation of His claim.  He does not come in His own name, but in the name of the Father.  Since 

He is light and life by nature, the purpose of His coming is accordingly to bring light and life into the 

dark and dead world (10:10; 12:46).  The coming of the Johannine Christ has a single goal, namely, 

the deliverance of the cosmos from the destruction of alienation from God (12:47).  He has not 

come to condemn the world (12:47)…  He has come into the world to bear witness to the truth.  His 

office is to reveal God’s nature.  The Revealer alone gives true knowledge of God.  671 

John’s Gospel is designed to demonstrate the contention of Jesus that the Messiah of God has come 

in Him.  672 

The coming of the hour in John’s Gospel.  In this Gospel an important part is played by sayings 

concerning a specific point in time whose coming is of decisive significance.  They are introduced by 

the fixed Johannine formula literally the coming hour.  In 4:21 [hour] is the future time of salvation.  

It is distinctive of the basic outlook of John’s Gospel, however, that Jesus does not destroy 

eschatological certainty; by adding the words [and now is] to [the coming hour] (v 23) He expresses 

the fact that the Messianic time of salvation has already dawned.  The situation is the same in 5:25, 

where the saying concerning the hour of the resurrection is retained in its eschatological sense, but 

where the addition of [and now is] reinterprets the statement along the lines of realized 

eschatology, namely, that the resurrection is already present when men in faith have passed from 

death to life.  673 

The most significant statements in this regard refer to the hour of the passion and death of Jesus, 

which for John coincides with the hour of glorification.  The [hour] is God’s appointed hour before 

whose coming no one can take any decisive steps against Jesus.  Fundamentally, it is not the hour of 

earthly human history, but the hour of divine salvation history.  In John’s Gospel there are two 
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statements of this kind.  The first maintains that the hour of Jesus has not yet come (7:30; 8:20); the 

second maintains that it has come (4:23; 12:23; 13:1; 17:1).  673 

4:23-24 Spirit and truth = pneumatic kai aletheia 

NIDNTT, Vol. 3 

Spirit – As in earlier Jewish thought, pneuma denotes that power which man experiences as relating 

him to the spiritual realm, the realm of reality which lies beyond ordinary observation and human 

control.  Within this broad definition pneuma has a fairly wide range of meaning.  But by far the 

most frequent use of pneuma in the NT (more than 250 times) is as a reference to the Spirit of God, 

the Holy Spirit, that power which is most immediately of God as to source and nature.  693 

The Spirit is of considerable importance in John’s theology.  His understanding of the Spirit overlaps 

with that of earlier NT writers at several points.  In particular, the new life of the Spirit is presented 

under the very vigorous metaphors of (re)birth from above (Jn 3:5-8; 1 Jn 3:9), of new creation (Jn 

20:22, the verb deliberately echoing Gen 2:7; Ezek 37:9), of life-giving water and bread (Jn 4:14; 

6:63; 7:38 f.), and of anointing (1 Jn 2:20, 27).  And in the Johannine writings as elsewhere the Spirit 

is also detectable by the effects of his coming (Jn 3:8), so much so that the immediacy of the Spirit’s 

indwelling is one of the tests of life in 1 Jn (3:24; 4:13).  703 

NIDNTT, Vol. 3 

Truth - One of the most important uses of aletheia [truth] in John is to convey the idea of reality, in 

contrast to whatever the situation may seem to look like on the surface.  The clearest example of 

this use is when the adjective alethes is used in the same sense as the more characteristic word 

alethinon to mean “real”.  Thus in John 6:55 Jesus says that his flesh is real food, and his blood is 

real drink.  It is more genuinely food and drink than other things that go under these names.  Real 

food gives more lasting satisfaction and nourishment than other things which men call “food”.  

Those who worship God in Spirit and in truth (4:23, 24) are not those who worship in sincerity and 

inwardness.  The Samaritans are not criticized for lacking sincerity.  True worship is that which 

accords with reality, which men grasp on the basis of revelation.  The phrase en aletheia [in truth], 

as C. H. Dodd rightly insists, means “on the plane of reality”.  891 

TDNT, Vol. I 

For John pneuma as well as aletheia [Spirit and truth] (4:23 f.) denotes the sphere of divine essence 

and occurrence as distinct from human (3:6-8).  Hence the meaning is not that true worship takes 

place in spirituality and pure knowledge on the basis of a concept of God purged of 

anthropomorphic conceptions, but that it takes place as determined by God’s own essence, i.e., by 

the pneuma.  If aletheia is added, this is an indication that such worship can take place only as 

determined by the revelation accomplished in Jesus (3:25 ff.), and consequently as determined by 

the Revealer who is the only way of access to God (1:18; 14:6).  246-247 

4:34 Work = ergon 

TDNT, Vol. II 
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It is only in the NT, that along with the reference to the wonderful works of God we have a clear 

awareness of His saving work and activity on the basis of the divine will to redeem which is 

consistently attested in all the individual works.  If the concept of the [work of God] corresponds to 

a comprehensive view of the work of salvation, it is not surprising that it is for the most part lacking 

in the Synoptic tradition…  On the other hand, the concept of God’s saving acts through Christ is 

common in John’s Gospel: 4:34; 5:20, 36; 7:3, 21; 9:3, 4; 10:25, 32, 37, 38; 14:10, 11, 12; 15:24.  

These statements relate to individual works done by Jesus…  In this Christological context, 

therefore, we are brought up against the problem of works in the NT, and we can at once state that 

[good work] are a demonstration of God’s working in Jesus and therefore in believers.  They are 

testimony to the divine work in man.  It is in keeping with the Christological outlook of John that 

miracles can be described directly as God’s works, partly in the sense of God’s working in Jesus and 

partly in the sense of the activity which He laid upon Jesus.  The thought of the unity of the work of 

salvation is always there in the background; thus 9:3 “It was not that this man sinned, or his parents, 

but that the works of God might be displayed in him”, refers to God’s saving activity as a whole, this 

being manifested in individual miracles by way of example…  The works of God performed through 

Christ and those performed through believers cannot be separated from one another.  They are the 

one work of God.  642-643 

Steven R. Guthrie, Creator Spirit:  The Holy Spirit and the Art of Becoming Human, (Baker Academic 

2011). 

Jesus’ life reveals to us a constant movement of offer, surrender, receptivity, and response among 

Father, Son, and Spirit.  The Father through the Spirit gives himself to the Son; the Son through the 

Spirit gives himself to the Father.  Moreover, the Spirit, in his being sent, gives himself to Father and 

Son.  

God’s own life, then, is one of gift.  “God gives continually and unfailingly,” Miroslave Volf writes, 

“because God is essentially a giver just as God is love.”  God is a giver, not only in relation to us but 

eternally, unchangeable, in God’s own being.  121 

We ask: how can we say both that God calls us to surrender our lives and that the work of the Holy 

Spirit is to complete and perfect our humanity.  The answer should now be clear.  God calls us to 

surrender our lives because the work of the Holy Spirit is to complete and perfect our humanity.  

Humanity was created in God’s image, to reflect God’s character and glory.  121 

The work of the Spirit, then, is to restore us to our true humanity, to make us once again image 

bearers.  He does this, as we have seen, by refashioning us in the image of the True Human, Jesus 

Christ.  This will mean, however, remaking us in the image of the one who emptied and humbled 

himself (Phil 2:7-8), whose food was to do the will of the one who sent him (John 4:34), who said: 

“The Son of Man came not to be served but to serve, and to give his life a ransom for many” (Mark 

10:45).  To be made fully human is to be made like Jesus.  To be made like Jesus is to be made a 

giver.  121-122 

 


