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Love  |  Galatians 5:22  |  8 January 2018 
 

The Fruits of the Spirit describes the organic characteristics of God that are His gifts to His children 

enabling them to live the good life – the source being The Vine.   

Love:  agape love, the good connective tissue of reality poured into our lives by God who is love.  

This week I begin with two rich thoughts from C. S. Lewis on love.  This is followed by theologian Gordon 

Fee providing a healthy overview of our text in Galatians, as well as on our subject agape love.  We 

conclude with Kittel’s Theological Dictionary of the New Testament – highly appropriate for such a deep 

and rich word agape love. 

 

C. S. Lewis, The C.S. Lewis Bible, (Harper One, 2010). 

There were three words in Greek which covered most kinds of love (Eros = sexual love, Storge = family 

affection, Philia = friendships, but the New Testaments word for “love” or “charity” is Agape, which has 

hardly any use in classical Greek – i.e. it is a new word for a new thing.  It is obvious that it cannot mean 

“an involuntary sentiment.”  We all say that God is wise, and habitually argue as if He were a fool!  How 

could He be commanding the involuntary?  Agape, is best seen, I think, in the words “love your neighbor 

as yourself,” i.e. by an act of will, aim at your neighbour’s good in the same way as you aim at your own.  

–from a letter to his brother, May 4, 1940 – page 1306 

There are no ordinary people.  You have never talked to a mere mortal.  Nations, cultures, arts, 

civilizations—these are mortal, and their life is to ours as the life of a gnat.  But it is immortals whom we 

joke with, work with, marry, snub, and exploit—immortal horrors or everlasting splendours.  This does 

not mean that we are to be perpetually solemn.  We must play.  But our merriment must be of that kind 

(and it is, in fact, the merriest kind) which exists between people who have, from the outset, taken each 

other seriously—no flippancy, no superiority, no presumption.  And our charity must be a real and costly 

love, with deep feeling for the sins in spite of which we love the sinner—no mere tolerance, or 

indulgence which parodies love as flippancy parodies merriment.  Next to the Blessed Sacrament itself, 

your neighbor is the holist object presented to your senses.  If he is your Christian neighbour, he is holy 

in almost the same way, for in him also Christ vere latitat [Latin vere means truth; latitat, hidden]—the 

glorifier and the glorified, Glory Himself, is truly hidden.  –from “The Weight of Glory” – page 1216 

 

Gordon Fee, God’s Empowering Presence, (Hendrickson Pub, 1994). 

By calling them “the fruit of the Spirit,” Paul does not intend something passive on the part of the 

believer.  To be sure, the contrast between “works” [of the “flesh” see Gal 5:19] and “fruit” is almost 

certainly intentional and significant.  “Works” puts emphasis on human endeavor, “fruit” on divine 

empowerment.  The emphasis in this argument is on the Spirit’s effective replacement of Torah.  Not 

only do people who walk by the Spirit not walk in the ways of the flesh just described, but also the Spirit 

effectively produces in them the very character of God.  Thus, the activities and attitudes of those who 

are “led by the Spirit’ are designated as the Spirit’s fruit; they are the “product” of life in the Spirit.  

Paul’s point, of course, is that when the Galatians properly use their freedom, by serving one another 

through love, they are empowered to do so by the Spirit, who produces such “fruit” in/among them.  
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But they are not passive; they must walk, live, conform to the Spirit.  After all, in almost every case these 

various “fruit” appear elsewhere in the form of imperatives [commands]!  444 

It is common to make more of the singular “fruit,” in contrast to the plural “works,” than the language 

will allow…  The fact is that karpos [fruit] can function in Greek as a collective singular, very much as the 

word “fruit” does on English.  In both Greek and English one would refer to “the fruit in the bowl,” 

whether “they: are all of one kind or of several.  444 

The list is representative, not exhaustive.  Not only does the language “such things” in vr. 23 indicate as 

much, but what is surprising are the “omissions” of items that Paul elsewhere includes in such lists or in 

his paraenesis.  [footnote #268:  In this regard see esp. 2 Cor 8:7; Rom 12:9-21; Col 3:12-17; Eph 4:32-

5:2; the only other real “list” of this kind occurs in Col 3:12, where three of the five items in that list 

appear here as well.]  Missing, for example, are thankfulness, forgiveness, humility, gracious talk, and 

endurance.  444-445 

What results is a list of virtues covering a broad range of Christian life, both collectively and individually, 

and which thereby helps to broaden our perspective as to the breadth and all-encompassing nature of 

the activity of the Spirit in Paul’s understanding.  445 

All these words appear elsewhere in the Pauline corpus in an ethical context.  Even more significantly, 

several of them are used with reference to the character of God, often in terms of his motivation 

toward, and relationship to, his people…  The decided majority of these items have to do not with the 

internal life of the individual believer, but with the corporate life of the community.  That is, while it is 

true that individuals must love, work toward peace, express forbearance, kindness, and goodness, or be 

characterized by gentleness, nonetheless in Pauline paraenesis these virtues characterize God and 

motivate his conduct toward his own, and therefore must do the same within the believing community.  

445-446 

Agape Love.  The reason for love to have first place is that in Paul’s theology, resulting from his long life 

in the OT (by way of the LXX), this word captures the essence of the character of God as that seen in his 

relationship to his people.  Thus in the Trinitarian benediction of 2 Cor 13:13, in which the primary 

characteristics of the divine Persons are expressed, Paul prays for the Corinthians to know “the love of 

God.” God’s love for his people is what has been poured out into their hearts by the Spirit (Rom 5:5)…  

God’s love is full of “forebearance” and “kindness” toward his people, and it finally expresses itself fully 

in the self-sacrificial death of Christ on behalf of his enemies.  446-447 

For Paul this is no mere theory or abstract reality; the Spirit had poured this love into his heart…  Such 

love is the direct result of being loved by the God whose love has been lavished on us in the Son, who 

likewise loved us and gave himself for us, and by whose indwelling presence we now live.  In Pauline 

theology, therefore, love is the result of a personal encounter with the living God, who above everything 

else loves his people.  Love, therefore, is the fruit of the Spirit precisely because the Spirit who poured 

out God’s love into our hearts and who now lives in us is the Spirit of the One who loved us and gave 

himself for us.  447 

Love, therefore, is not something one can do or feel on one’s own.  Neither is it to be distorted into its 

current North American version of “good feelings” toward someone, so that love is turned on its head: 

instead of self-sacrificially giving oneself for others, it has become identified with what I do or feel for 
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another for the sake of my own fulfillment.  Love heads this list of virtues over against the “works of the 

flesh” because it stands as the stark opposite of the self-centeredness of most of the items on the 

former list.  As the fruit of the Spirit, love spells the end to “hostilities, strife, jealousy, outbursts of rage, 

selfish ambitions, dissensions, factions, envies,” and the like.  This can only be lived out in the context of 

other people, especially other believers.  447 

 

TDNT, Vol I 

The eternal agape love of God becomes in the love of Christ a world-changing event of which Paul 

usually speaks in verbal forms and then always in the aorist [see below]…  The meaning of the Pauline 

concept of “the agape of God” is plain.  It is the orientation of the sovereign will of God to the world of 

men and the deliverance of this world.  The work of love is God’s goal from the very first.  From the days 

of Abraham God has foreseen a people free from the bondage of the Law.  He has created this people by 

the sending of the Son and finally the Spirit.  This Spirit, however, is represented in the great closing 

section of Galatians (5:2-6:10) as the Spirit of love (5:22).  Thus the thoughts of the Epistle leave the path 

of history.  49-50 

The goal of the work of divine love is the new man.  But this goal is not attained without man and his 

work of love.  For all God’s work, whether in creation or redemption, presupposes both the possibility 

and the necessity of human action.  God’s will does not exclude human volition.  It includes it, finding its 

purest fulfilment in its fullest exercise.  The imperious call of God is a call to freedom.  This basic law, 

which is most clearly visible in the fact of Jesus and which according to Paul everywhere determines the 

relationship between divine and human work (cf. also Phil 2:12 f.), is decisive for an understanding of 

what the apostle says concerning the relationship between divine and human love.  50 

God has the first word.  He establishes the relationship.  This is laid down once and for all in Rom 8 

especially 8:31-39.  His resolve, election and calling are decisive.  From Him proceeds everything that 

may be called agape…  We are capable of active orientation on God only to the extent that we are 

passive before Him.  The same schema of passive and active is used in the service of the same guiding 

thought in Gal 4:9; 1 Cor 13:12; Phil 3:12.  50 

God creates for us the life which first makes us in any true sense men of will and action.  God awakens in 

man the faith in which he is wholly referred to God.  But faith only comes into action and finds true 

actualization through love (Gal 5:6).  God pours forth the Spirit into His elect (Rom 5:5; 2 Thes 2:13).  

Again, man is passive.  But the Spirit liberates man for supreme activity in love.  Freedom constrains and 

completes itself in love.  50 

However, it is not the goal of love that our love should respond to God, nor that we should attain 

freedom for our own sake.  Its goal is that the man who is called should place his life in love and 

freedom in the service of his neighbor, Gal 5:13 f.  50 

In love the work of God and the work of man unite.  Love builds up (1 Cor 8:1).  It builds the work of the 

future.  Agape stands under the sign of the telos (end).  This is the great truth of 1` Cor 13.  For this 

reason love is the heavenly gift surpassing all others, and not only stands at the heart of the trinity of 

faith, love and hope but is also greater than the other two.  Faith and hope bear the marks of this 
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defective aeon.   With love the power of the future age already breaks into the present form of the 

world.  As for Jesus, so for Paul agape is the only vital force which has a future in this aeon of death.  51 

 

Dana and Mantey, A Manual Grammar of the Greek New Testament 

Aorist Tense - We approach now the most prevalent and most important of the Greek verb tenses.  It is 

also the most peculiar to Greek idiom.  The fundamental significance of the aorist is to denote action 

simply as occurring, without reference to its progress…  It has no essential temporal significance…  The 

aorist signifies nothing as to completeness, but simply presents the action as attained.  It states the fact 

of the action or event without regard to its duration…  It presents the action or event as a “point,” and 

hence is called “punctiliar.”  While the aorist views an action as a single whole, it may contemplate it 

from different angles.  It may regard the action in its entirety, which we call the constative aorist…  We 

might represent the constative aorist in the graph thus: < • >.  Pages 193-195 

 


