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New Heart  |  Ezekiel 36:26-28  |  1/31/19 & 2/3/19 

 

I will give you a new heart…  And I will remove the heart of stone from your flesh 

and give you a heart of flesh.  Ezekiel 36:26 

[Due to weather the following notes are a bit longer.  I encourage you to read slowly, and 

probably more than once.  What follows are some “greatest hits” of mine.  We will NOT be 

meeting Wednesday morning and we are cancelling EPIC this Thursday.  Thus, be still, read 

and grow!] 

It all began for me with Christian Smith in his book What Is a Person?  He sets the stage of where we all 

live: 

Finally, in all of this, to reinforce points already made, the case I will develop is resolutely realist 

ontologically, antireductionistic methodologically, and antifoundationalist epistemologically.  It 

is naturally bent toward opposing naturalism, positivism, and scientific empiricism.  But it is also 

hostile to strong versions of constructivism, idealism, postmodernism, and relativism.  My 

position is, on the one hand, that a reality exists independently of our consciousness of it, which 

science is often well positioned to understand; yet also, on the other hand, that human life 

involves a crucial dimension we must recognize and account for, which all but the most recent 

generations of intellectuals of our species have called “soul,” “heart,” or “spirit.” [DID YOU 

CATCH THAT LAST LINE?].  Human beings, I will suggest, are free, ensouled creatures of a 

particular kind, with the kind of nature about which we must get over our mental and emotional 

difficulties admitting if we hope possibly to understand ourselves.  Yet humans are also material, 

embodied animals, nurtured and sustained in a physical world governed by causal powers and 

laws and their natural effects that we cannot simply deconstruct away.  When it comes to the 

human, therefore, reductionistic moves toward either the physical or the mental, the material 

or the ideal, the corporeal or the spiritual are unacceptable and self-defeating.  Humans are 

embodied souls who can only be well understood and explained in light of that complex reality.  

21-22 

I begin writing these notes with the Scripture and then a word study from either one or both of the 

Theological Dictionaries I use, the NIDNTT and TDNT.  This in-depth overview gives me enough insight to 

probe authors I have read that might speak into the subject matter.  The second book I picked up was by 

Parker Palmer, To Know As We Are Known – A Spirituality of Education written in 1971.  The book begins 

with the following paragraph directly speaking to our time as it relates to what the Theological 

Dictionaries state about our subject – the Heart. 

Many of us live one-eyed lives.  We rely largely on the eye of the mind to form our image of 

reality.  But today more and more of us are opening the other eye, the eye of the heart, looking 

for realities to which the mind’s eye is blind.  Either eye alone is not enough.  We need 

“wholesight,” a vision of the world in which mind and heart unite “as my two eyes make one in 

sight.”  Our seeing shapes our being.  Only as we see whole can we and our world be whole.   
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With the mind’s eye we see a world of fact and reason.  It is a cold and mechanical place, but we 

have built our lives there because it seemed predictable and safe.  Today, in the age of nuclear 

science, our mind-made world has been found flawed and dangerous, even lethal.  So we open 

the eye of the heart and see another sight: a world warmed and transformed by the power of 

community beyond the mind’s capacity to see.  xi 

The Hebrew culture did not entertain any division between mind and heart – they were one.  Our 

modern culture is not so lucky.  We are conformed by a worldview where mind and heart are separated, 

and to remain in their own corners; the heart must never be allowed to hinder the mind.  My desire is to 

be transformed in my approach, in Palmer’s words, “toward a way of educating that joins the mind with 

the heart.”  

Another book I reached for was Christian Ethics and the Church by Philip Turner who offers a compatible 

take on the heart from Ephesians 1:17-18, …remembering you in my prayers, that the God of our Lord 

Jesus Christ, the Father of glory, may give you a spirit of wisdom and of revelation in the knowledge of 

him, having the eyes of your hearts enlightened, that you may know what is the hope to which he has 

called you, what are the riches of his glorious inheritance in the saints and what is the immeasurable 

greatness of his power toward us who believe.  Turner writes: 

Lack of right knowledge is rooted in a deeper place than mind.  It lies instead in what we might 

call the center of personality and stems from an inexplicable resistance to God.  It is grace that 

overcomes this opposition and so opens the way for the eyes of the heart to be enlightened 

(1:18).  One must assume then that this most basic characteristic of the worthy life, like all the 

rest, is a gift given in the midst of a conflict in which believers stand only because of the armor 

provided by God.  Christian wisdom is, therefore, not a form of self-mastery that allows one to 

achieve a harmonious life.  It is a gift given in the midst of a battle with superior forces that 

softens one’s heart, enlightens one’s understanding, and allows one to comprehend the will of 

God fully, walk as wise rather than unwise, and remain standing in a contest that is, from a 

human point of view, grossly unequal.  97-98 

How could I not include a few tid-bits from Esther in my “greatest hits”?  This is from the conclusion of 

Contact with Reality: 

It is utterly untypical in this day for a “proper” philosophical inquiry to end with an injunction 

regarding how to live.  This book, on the ground of the very notion of contact with reality it 

commends, stands to challenge that.  To recover reality just is to submit to its primacy, both 

retrospectively and anticipatively.  What does that look like?  How may we live it out?  

Recovering reality requires indwelling. 

Negatively, we must recognize the ravages of modernity’s skeptical, anti-realist proclivity.  While 

no philosopher that I have considered in this inquiry would consider damaging utilitarian 

conquest of nature a tenet of their anti-realism or realism, I suggest that it is a tacit, thus 

unrecognized, consequence.  Recently, a youthful science student in my philosophy of science 

class assured me that “we are on the verge of explaining everything!”  My first silent thought 

was: “I pity his future wife.”  Polanyi made it his business to warn against “unbridled lucidity.”  

By contrast, he offers unspecifiability as clue, and pursuit of it as both savvy and virtuous.  This 

accords with a call for his nonpossessive account of knowledge. 
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Positively, Polanyi’s understanding of reality as that which we contact, signaled by our sense of 

inderterminate future manifestation, suggests that those who would discover, understand, and 

know should assume a posture of radical attentiveness, an anticipative attunement—or attuned 

anticipation—that we can actually learn expertly to trust ourselves to.  Here, I cite only in brief 

David Kettle’s deep reflection on Polanyian subsidiary-focal integration, the radical 

attentiveness, and the dynamic lively inquiry that is the posture of true openness to the real…  

Kettle calls for a “conversion to attentiveness towards God.”  This is the posture appropriate to 

apprehending God in Christ, or having been apprehended graciously by him.  It involves ongoing, 

riskily trusting, openness to God.  Kettle envisions this lively attentiveness—appropriate for God, 

and, I would argue, also appropriate for reality—as a kind of dynamo of Polanyian subsidiary 

focal integration.  Radical attentiveness is humans’ proper epistemic posture.  But the 

Enlightenment’s theoretical paradigm, as Kettle terms it, includes its pretension to or rejection 

of “a God’s-eye view,” has entirely occluded any possibility of such a lively, personal 

engagement of and participation in the real.  If lived out consistently by human knowers, not 

only God is left on the doorstep, but for everyone, reality is as well.  295-297 

 

Heart = kardia 

Classical Greek:  kardia was used in secular Greek in literal and metaphorical senses.  On the one hand, 

it denoted the heart as an organ of the body and the center of physical life (particularly in Aristotle.  On 

the other hand, it was regarded as the seal of the emotions and the source of spiritual life in general…  

kardia also had the general sense of center, the innermost part.  NIDNTT, Vol. 2, 180 

Old Testament:  The OT uses the Hebrew leb and lebab for heart…  the OT also uses heart in the two 

meanings, literal and metaphorical.  The LXX [Greek translation of the Hebrew OT, 300 B. C.] renders leb 

predominantly by kardia, more rarely by dianoia (mind) and psyche (soul)…  kardia occurs 

predominantly in a general sense, referring to the whole person…  In the metaphorical sense leb is the 

seat of a persons spiritual and intellectual life, the inner nature of a person.  Here the close connection 

between spiritual and intellectual processes and the functional reaction of the heart’s activity is 

particularly clearly seen…  The heart is the seat of the emotions, whether of joy (Deut 28:47) or pain (Jer 

4:19), of tranquility (Prov 14:30)  or excitement (Deut 19:6) etc.  The heart is the seat of the 

understanding and of knowledge, of rational forces and powers (1 Ki 3:12; 4:29), as well as fantasies and 

visions (Jer 14:14).  But folly (Prov 10:20 f.) and evil thoughts also operate in the heart.  The will 

originates in the heart.  NIDNTT, Vol. 2, 181 

Leb, however, means less an isolated function than the man with all his urges, in short, the person in its 

totality (Ps 22:26); 73:26; 84:2).  It is “a comprehensive term for the personality as a whole, its inner life, 

its character.  It is the conscious and deliberate spiritual activity of the self-contained human ego” (W. 

Erchrodt)…  Since, in the OT, the only corrective to this responsibility of man is to be found in Yahweh, 

the heart is also the organ through which man, either as godly or as disobedient, meets God’s word and 

acts.  It is the seat of awe and worship (1 Sam 12:24; Jer 32:40); the heart of the godly inclines in 

faithfulness to the law of God (Isa 51:7), that of the ungodly is hardened and far from God (Isa 29:13).  I 

tis in the heart that conversion to God takes place (Ps 51:10, 17; Joel 2:12.  NIDNTT, Vol. 2, 181 
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New Testament:  the NT use of kardia coincides with the OT understanding of the term, just as much as 

it differs from the Classical Greek.  The meaning of heart as the inner life, the center of the personality 

and as the place in which God reveals himself to men is even more clearly expressed in the NT than in 

the OT…  kardia occurs in 148 passages in the NT: in Paul 52 times; the Synoptic Gospels 47; Acts 17; 

Catholic Epistles 13; Hebrews 10; John 6 and Revelation 3 times.  NIDNTT, Vol. 2, 182 

Kardia as the center of physical life and man’s psychological make up, kardia occurs relatively seldom in 

the sense of the bodily organ…  By contrast, it more frequently denotes the seat of intellectual and 

spiritual life, the inner life in opposition to external appearance (2 Cor 5:12; 1 Thess 2:17).  The powers 

of the spirit, reason, and will have their seat in the heart in the same way as the movements of the soul, 

the feelings, the passions and the instincts.  The heart stands for man’s ego.  It is simply the person (“the 

hidden person of the heart”, 1 Pet 3:4).  Kardia as the center of spiritual life.  The most significant 

instances of kardia in the NT occur in those passages which speak of a persons standing before God.  

The heart is that in a person which is addressed by God.  It is the seat of doubt and hardness as well as 

of faith and obedience.  NIDNTT, Vol. 2, 182 

A striking feature of the NT is the essential closeness of kardia to the concept nous, mind.  Nous can also 

have the meaning of persons, a person’s ego.  Heat and mind (noemata, literally thoughts) can be used 

in parallel (2 Cor 3:14 f.) or synonymously (Phil 4:7), And the peace of God, which surpasses all 

understanding, will guard your hearts and your minds in Christ Jesus.  In such cases the element of 

knowledge is more heavily emphasized with nous than with kardia, where the stress lies more on the 

emotions and the will.  Thus it is the person, the thinking, feeling, willing ego of a person, with particular 

regard to their responsibility to God, that the NT denotes by the use of kardia.  NIDNTT, Vol. 2, 182 

 

 

 

 

 


