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Torah – God IS present with His people. 

As soon as Aaron spoke to the whole congregation of the people of Israel, they looked toward the 

wilderness, and behold, the glory of the Lord appeared in the cloud.  And the Lord said to Moses, “I have 

heard the grumbling of the people of Israel.  Say to them, ‘At twilight you shall eat meat, and in the 

morning you shall be filled with bread.  Then you shall know that I am the Lord your God.’”  Exodus 16:10-

12 

Prophets – God’s presence IS known through the words of His people. 

And I heard the voice of the Lord saying, “Whom shall I send, and who will go for us?”  Then I said, “Here 

am I!  Send me.”  And he said, “Go, and say to this people…”  Isaiah 6:8-9 

This week God’s kabad, the Hebrew word for glory, is translated into doxa, the Greek word for glory.  

Due to winter’s good-bye gift we will be combining both Gospels and the Letters in our review this week 

of God’s Glory through Scripture.   

We begin with 4
th

 century Basil of Caesarea with Timothy Parker McConnell’s dissertation Illumination in 

Basil of Caesarea’s Doctrine of the Holy Spirit, published by ProQuest in 2009.  At this time the early 

church was hammering out the doctrine of the Trinity; wherein Basil was a key theologian in the area of 

the Holy Spirit.   He was reacting against rationalism, reminding the church that “God is unknown in his 

essence but made known through his activities,” v.  It is here where I believe we take the posture of 

Servant Thinking. 

 

We know God by virtue of revealed activities and our perception of them.  Basil writes, “the primary 

function of our mind is to know one God, but to know him so far as the infinitely great can be known by 

the very small.”  Divine disclosure through the activities is not so much information as invitation.  The 

one who has confessed the God exists may begin to grow in faith and begin a life of worship:  

But in our belief about God, first comes the idea that God is.  This we gather from his works.  For, as we 

perceive his wisdom, his goodness, and all his invisible things from the creation of the world, so we know 

him.  So, too, we accept him as our Lord.  For since God is the Creator of the whole world, and we are a 

part of the world, God is our Creator.  This knowledge is followed by faith, and this faith by worship.  32 

In Basil’s view, the theologian must abandon any posture other than relatedness to God.  There is no 

objective third position from which the theologian may observe the relationship between God and 

human.  The human being can only speak of God from within that relationship.  God is Creator, and the 

theologian is part of creation.  33 

Basil considers knowledge of God to be much greater than simply what can be expressed about God…  

Basil writes that the human mind is by nature dynamic.  It is always in motion and never at rest.  33-34 

Theology is not talking about God in his absence, but recognizing the word of God in one’s life as God is 

present.  Basil is a man who seems to believe that knowledge of God is beyond language, and that words 

must be deployed as sparingly as possible to refer to what has been revealed by the activities of God, 

since words only have the capacity to limit meaning.  277-278 
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The Spirit is divine in nature, infinite in greatness, mighty in his works, good in his blessings.  Shall we not 

exalt him?  Shall we not glorify him?  I reckon that this “glorifying” is nothing else but the recounting of his 

own wonders…to describe his wonders gives him the fullest glorification possible.  The same is true for 

the God and Father of our Lord Christ and the Only-Begotten Son himself; we are only able to glorify them 

by recounting their wonders to the best of our ability.  279 

By focusing on the activities, wonders, and deeds of the Spirit the theologian is led not only into 

knowledge of God but a relationship of worship.  Knowledge of God comes by virtue of God’s activities, 

and these activities are not revelations of divine essence, but revelations of God’s presence.  The 

Christian believer is called by these activities not to know about God (that is, to know the nature of 

divinity and glory), but to know and thus to worship God—as Basil writes, not to know what God is, but 

to know how God is in relation to us.  279-280 

NIDNTT, Vol. 2 

Doxa is found 165 times in the NT, 77 cases being in the Pauline epistles, it also figures prominently in 

the Petrine letters (15 times), the Johannine writings (John 18; Rev 17 times), and Luke (13 times)…  The 

meaning of doxa (noun) and doxazo (verb) is a continuation of the LXX [the Greek translation of the 

Hebrew Old Testament around 300 B.C.] usage and the underlying Hebrew.  45 

Doxa in the sense of God’s glory, majesty and power is pre-eminently the inheritance of the OT…  God is 

“the God of glory” (Acts 7:2), “the Father of glory” (Eph 1:17), “the majestic glory” (2 Pet 1:17).  The 

expression “the glory of God” is frequent (Matt 16:27; Acts 7:55; Rom 1:23; 6:4; Eph 3:16; 1 Tim 1:11; 

Rev 15:8).  The power of God can be mentioned along with his glory (Matt 5:13; Col 1:11; 2 Thess 1:9; 

Rev 19:1).  The concept is also applied to Christ: to his earthly life (Lk 9:32; Jn 1:14; 2:11; I Cor 2:8), his 

exalted existence (Lk 24:26; Jn 17:5; Rom 8:17; Phil 3:21; 2 Thess 2:14; I Tim 3:16), his return (Matt 

16:27; Matt 24:30; Mk 13:26, Lk 21:27; Tit 2:13; I Pet 4:13; Jude 24), to his pre-existence (Jn 12:4; 17:5) 

and also as an all-embracing epithet (Jn 17:22, 24; 2 Cor 3:18; 4:4, 6; 2 Thess 2:14; cf. I Cor 2:8).  46 

Equally of Jewish origin is the important conception that believers share in the glory (Jn 17:22; 2 Cor 

3:18; Rom 8:30 verb) or will do so (Rom 8:17; verb 8:18, 21; I Cor 2:7; 2 Cor 4:17; Phil 3:21; I Thess 2:12; 

Heb 2:10; I Pet 5:1, 4, 10).  The Christian hope is “the hope of glory” (Col 1:27; cf. Eph 1:18; 2 Thess 2:14; 

2 Tim 2:10).  46-47 

The highest duty of man is to glorify and praise God in worship, word and act (Matt 5:16; Rom 1:21; I Cor 

6:20; 10:31)…  The NT concept of glory shows an important expansion of the OT concept of kabod in 

certain directions.  This is due to the NT eschatological outlook.  In the NT glory means the divine-

eschatological reality or manner of existence.   Salvation lies in man and nature having a share in this 

manner of existence.  47 

This concept does not, however, cancel the link with the OT kabod.  For glory manifests itself in the NT, 

just as in the OT, in the operation of God’s power and salvation in “salvation history”.  It appears above 

all in Christ and his work of salvation (Matt 17:2-5; Jn 1:14; 2:11; 2 Cor 4:4, 6), in believers (Jn 17:22; 2 

Cor 3:18; Eph 1:8; 3:16; Col 1:11), and indeed already in the old covenant (2 Cor 3:7-11).  Just as in the 

OT, glory is partly linked with God’s action (Rom 6:4) and is partly an attribute of his being.  The 

presence of this “personal” doxa of God in Christ means the presence of salvation (Jn 1:14; 17:22; 2 Cor 

4:4, 6).  47 
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The way in which heaven is included in this concept is important for the understanding of the NT idea of 

glory.  Heaven in the NT is not, as was later generally believed, the permanent and final scene for the 

revelation of glory.  Glory reveals itself from heaven, but its goal is the transfiguration of the created 

world and mankind.  It takes place in the transformed creation.  Significantly the eschatological glory 

appears in a revelation from heaven (Matt 24:39; Phil 3:20 f.; Col 3:4; Rev 21:10 f.).  48 

TDNTT, Vol II 

It is obvious that the NT use of doxa follows the LXX rather than Greek usage.  With the senses of 

“reputation” and “power” already mentioned, the word is also used strictly in the NT to express the 

“divine mode of being”.  This is true of all the NT authors.  Even writers like Luke and the author of 

Hebrews, who have such a feeling for Greek, are no exception.  They use the term as a biblical rather 

than a Greek term.  It is not that they are presenting a particularly inward and spiritualized form of the 

concept.  On the contrary, it is in Luke that we find the most impressive form of a manifestation of doxa, 

Lk 2:9; 9:321 f.  247 

In the NT, as in the LXX the meanings “divine honour,” “divine splendor,” “divine power” and “visible 

divine radiance” are fluid and can only be distinguished artificially.  In content, however, there is always 

expressed the divine mode of being, though with varying emphasis on the element of visibility (cf. the 

Christmas story in Lk 2:9; the account of the transfiguration in Lk 9:31; 2 Pt 1:17; the Damascus 

experience in Ac 22:11; the heavenly temple and the heavenly city in Rev 15:8; 21:23.  247-248 

It is also to be said that for the believer the Spirit is the [first fruits – Ro 8:23] and [guarantee – 2 Cor 

1:22] of the new thing which brings with it doxa.   Hence, to some degree prayer may be made that 

“according to the riches of His glory God may grant you His Spirit, that ye may become strong in the 

inner man” (Eph 3:16); and it may also be said: 

But rejoice insofar as you share Christ’s sufferings, that you may also rejoice and be glad when his glory is 

revealed.  If you are insulted for the name of Christ, you are blessed, because the Spirit of glory and of 

God rests upon you.  1 Pet 4:13-14 

In both cases there is to be through the Spirit a full working of eschatological doxa in the present life of 

the believer.  250-251 

This may be seen most clearly in 2 Cor 3:7 ff.  the key to this whole passage is to be found in the thesis 

that the believer belongs to the Lord who is the Spirit (vr 17).  We thus have two corresponding trains of 

thought and series of statements.  (1) If doxa was revealed already to Moses, who was concerned only 

with the ministry of death (vr 7), the ministry of the Spirit will be in glory (vr 8).  The doxa of Moses was 

small and hardly deserved the name (Indeed, in this [Moses] case, what once had glory has come to have 

no glory at all. vr 10) compared with the new and true doxa of the Christian (because of the glory that 

surpasses it. vr 10).  (2) By the doxa of the Lord, which we see [beholding in a mirror] we ourselves are 

changed [from one degree of glory to the next] (vr 18).  This thought is developed in 4:6: in the face of 

Jesus Christ, i.e., in contemplation of the Lord, there shines in our hearts the light of the knowledge of 

the doxa of God.  The whole context, however stands under the thematic word ministers (3:6).  This 

helps us to understand the comparison with Moses, who as the bearer even of a corruptible ministry 

was in glory.  Thus, we read in 4:1: Therefore, having this ministry by the mercy of God.  What is 

described is the doxa of the office, of proclamation spoken (4:5).  This proclamation is the message of 

Christ and therefore of righteousness (3:9), where it takes place, it takes place in glory.  For Paul, 
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however, the doxa of the office naturally implies the doxa of the Christian in general (But we all, 3:18).  

The bridge between the present and eschatology is to be found in the phrase from glory to glory.  In this 

prepositional construction, which is to be found elsewhere in Paul (from faith to faith, Ro 1:17), we have 

the whole simultaneity of possession and expectation which is the basis of NT piety.  251 

This obviously leads us directly to Jn 17.  Though other words are used, the view is almost completely 

identical with that presented in 2 Cor 3.  The disciples see the glory of Jesus: that they may behold my 

glory, vr 24.  Jesus is glorified in them: I have been glorified in them (vr 10).  He has given them glory: the 

glory you have given to Me, Father, I have given to them, (vr 22).   

 

 

 

 

 

 

 

 


