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Glory I  |  Exodus 24:15-18  |  4 & & April 2018 

We begin a new series titled Mission: Possible – based on our Mission Statement which is as follows: 

The purpose of Pilgrim Congregational Church is to give glory to God,  

bring people to Christ, nurture their faith, equip them to minister and  

challenge them to serve. 

I am breaking this statement down into five parts each represented by a single subject matter rooted in 

the statement: (1) Glory; (2) Salvation; (3) Maturation; (4) Ministry; and (5) Service.  We are going to 

attempt a unique method in our study by spending one week on each subject through the lens of (1) OT 

historical books; (2) OT Prophets; (3) Gospels; and (4) NT Epistles.  I’m looking forward in experimenting 

with this method.  I view it as an extended trajectory over time with one subject matter.  This approach 

places greater emphasis on the lexical data and alters my notes.  As you will see, the first subject we will 

be studying over the next four weeks is Glory; we begin with how it is used in the historical books of the 

OT.  Therefore, I will provide lexical data only from that portion of scripture for each week.  The 

nuances’ found over time will play an important part in our study. 

 

Glory = kabad (Hebrew); doxa (Greek)  [Used approximately 300 times in the Old Testament.] 

Michael D. Williams, Far As the Curse Is Found, (P & R Publishing, 2005). 

Humankind is made after the image of God.  Within the created order, the human corresponds uniquely 

to God.  Only the human responds to God reciprocally, as person to person.  Because God’s own 

character is relational, he has created man for companionship and covenantal relationship with him.  

Genesis 3:8 says that God walked in the garden, implying that God created Adam and Eve for the 

purpose of personal companionship.  60 

Humans are called to reflect the divine presence, will, and love of the transcendent covenant Lord into 

the world.  We are to reflect, manifest, reproduce, represent, mediate, and act on behalf of God.  This is 

exactly what the verb to glorify often denotes in Scripture.  Man glorifies God by transcribing, writing 

out his character in the world in the multiplicity of our divinely designed and intended relationships.  62 

Brevard S. Childs, Introduction to the Old Testament as Scripture, (Fortress Press, 1979). 

The role of the tabernacle as portrayed in Ex 40 was to extend the Sinai experience by means of a 

permanent, cultic institution.  Exodus 24:16 f. describes the “glory of Yahweh” setting on Mount Sinai 

with the appearance of a devouring fire on the top of the mountain.  In 40:34 the same imagery is 

picked up and transferred from the mountain to the tabernacle.  The presence of God which had once 

dwelt on Sinai now accompanies Israel in the tabernacle on her desert journey.  Once the glory of God 

had filled the temple, “Moses was not able to enter the tent of meeting” (40:35).  His prophetic role had 

been absorbed into his new priestly function.  Moses and Aaron together perform the priest’s ritual 

ceremony before approaching the altar (40:15).  The tent of meeting has become the center of Israel’s 

worship.  175 

The worship inaugurated at Sinai did not reflect an ideal period of obedience on Israel’s part, but the 

response of a people who were portrayed from the outset as the forgiven and restored community.  If 
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ever there were a danger of misunderstanding Sinai as a pact between partners, the positioning of Ex 

32-34 made clear that the foundation of covenant was, above all, divine mercy and forgiveness.  175-

176 

Gerhard von Rad, Old Testament Theology, Volume I, (Harper & Row, 1962).    

Exodus 29:42 f. is particularly important: Jahweh there sums up the cultic significance of the Tabernacle 

which is to be erected in the words: “there will I appear, to speak to you, and there I will meet with the 

people of Israel.”  These words would be meaningless if Jahweh were thought of as dwelling in the Tent.  

But they do have meaning if the Tent is understood as the one and only place of meeting between 

Jahweh and Israel.  In actual fact, it is a constantly recurring event—Israel sees the glory of Jahweh 

coming down in the cloud and resting upon the Tent.  The English translation “the glory of Jahweh” from 

the Hebrew is only a makeshift.  Semantically, what lies at the base of the term is the idea of “weight,” 

of “standing” (gravitas), and of “honour.”  239 

Thus Jahweh’s Glory also, that is, his power and standing, his honour, were perceptible in the world in 

the most varied of ways—in actual fact it fills the whole creation (Is 6:3), and there is a duty laid upon 

men and angels to praise God and acknowledge this honour given him by his strength (Ps 29:9)…  But 

the incomparable power of Jahweh is also experienced in history, wherever Jahweh “gets himself glory” 

(Ex 14:4, 17 f.), that is, where the power of his action in history becomes apparent.  239-240 

NIDNTT, Vol. 2 

Two different Greek word-groups are represented by the English words glory and honour.  From 

classical Greek onwards time denoted recognition of another’s work by giving him the position and 

honours he merited.  It is always something given to God or one’s fellow-man (though not necessarily 

one’s social superior).  Doxa is often used as a synonym, but in the Bible it is a quality belonging to God 

and is recognized by man only in response to him.  It is more often translated glory.  It suggests 

something which radiates from the one who has it, leaving an impression behind.  As such, it is in 

applicable to relationships between men.  44 

Classical Greek – this word-group affords one of the clearest examples of change in meaning of a Greek 

word, when it came under the influence of the Bible.  The basic meaning of doxa in secular Greek is 

opinion, conjecture.  This ranges from the opinion about a person or thing that I am prepared to defend 

to the valuation placed on me by others, i.e. repute, praise.  Accordingly, the noun doxa in secular Greek 

means expectation, view, opinion, conjecture, repute, praise, fame.  The verb doxazo means: think, 

imagine, suppose, magnify, praise, extol.  44 

Old Testament – The concepts of doxa and doxazo were transformed in the LXX [the Greek translation 

of the Hebrew OT around 300 B.C.].  This is shown, for example, by the fact that the original meaning 

“opinion” is not found.  The meanings praise and honour are shared with secular Greek.  But whereas 

doxa is seldom used for the honour shown to a man (for this time is employed), it is frequently used for 

the honour brought or given to God (cf. Ps 29:1; Isa 42:12).  This usage meant losing contact with secular 

Greek.  The meaning of pomp, power, earthly majesty is based on the OT (Isa 17:4; 35:2; Hag 2:3).  But 

above all, doxa expresses God’s glory and power (Ps 24: 7 ff.; 29:3 Isa 42:8).  In spite of the new 

reference of the words, the general structure of their meaning remains unchanged, for in LXX also they 
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are used for appearance, i.e. for the manifestation of a person, with special stress on the impression this 

creates on others.  This aspect is essential for our understanding of the concept.  44-45 

Behind this new meaning lies the Hebrew OT concept of kabad, glory, honour.  The LXX represents this 

by doxa and gives it essentially the same meaning.  When it is used of God, it does not mean God in his 

essential nature, but the luminous manifestation of his person, his glorious revelation of himself.  

Characteristically, kabad is linked with verbs of seeing (Exod 16:7; 33:18; Isa 40:5) and appearing (Exod 

16:10; Deut 5:24; Isa 60:1).  We may recognize this kabad in creation (Ps 19:1; Isa 6:3), but it expresses 

itself above all in salvation history, i.e. in God’s great acts (Exod 14:17 f.; Ps 96:3), and especially in God’s 

presence in the sanctuary (Exod 40:34 f.; 1 Ki 8:10 f.; Ps 26:8), which can be conceived as fire (Lev 9:23 

f.; Ezek 43:2; Exod 24:17).  In 1 Sam 4:21 f. the loss of the ark of God to the Philistines meant that “The 

glory has departed from Israel”.  The event was reflected in the name Ichabad (ikabad, where is the 

glory?).  The ark symbolized the divine presence which could not be borne (1 Sam 5 f.; cf. Ex 33:17-23).  

In the last days a full manifestation of the kabod was expected.  Its purpose was to bring salvation to 

Israel (Isa 60:1 f.; Ezek 39:21 f.), but also to convert the nations (Ps 96:3-9; Zech 2:5-11).  This glory is 

normally found only in God.  45 

TDNT, Vol II 

The historical problem in relation to this word-group is that in the biblical usage of the LXX and NT the 

verb dokeo [to believe, to think] more or less fully maintains the general Greek sense with no 

development in content, whereas there is a significant change in the meaning of the noun, which both 

loses part of its secular sense in biblical Greek and also takes on an alien and specifically religious 

meaning, shared by the verb doxazo rather than dokeo.  It is because this substitute verb is present that 

dokeo can retain its original meaning.   

The process is helped by the fact that the formal relationship between doza and dokeo is not too clear 

and also by the addition to the secular sense of doxa of a special biblical sense which is not so clear in 

the case of dokeo (doxa in the sense of “reputation” from dokeo “to count for something”).  In any case, 

dokeo cannot be used in the sense of furnishing someone with doxa.  232 

Kabad in the Old Testament.  If in relation to man kabad [to weigh heavily] denotes that which makes 

him impressive and demands recognition, whether in terms of material possessions or striking gravitas, 

in relation to God it implies that which makes God impressive to man, the force of His self-

manifestation.  As everywhere attested in the OT.  God is intrinsically invisible.  Nevertheless, when He 

reveals Himself, or declares Himself, e.g., in meteorological phenomena [the science dealing with the 

phenomena of the atmosphere, especially weather and weather conditions], one may rightly speak of a 

manifestation which makes on man a highly significant impression.  238-239 

When we examine passages which describe the kabad more precisely, we find traits which point 

strongly to the phenomenon of a thunderstorm.  Thus Ps 97:1 ff. describes a phenomenon of this 

nature.  There are clouds and lightnings and fire, and the hills melt like wax.  According to Ex 24:15 ff. 

the (glory of God) is like devouring fire in a cloud on the mount…  Finally, in the Thunderstorm Psalm (Ps 

29) the phenomena which accompany the (glory of God) are thunder and flame.  It is difficult to say in 

what sense the concept of kabad is expressed in terms of such phenomena.  One view is that the 

oppressiveness of overhanging thunder clouds led to the idea of a kabad of Yahweh, as when we read of 

a (thick cloud) on the occasion of the revelation at Sinai (Ex 19:16).  This would mean that in early times 
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Israel actually regarded the thunderstorm as a revelation of Yahweh and called the majestic spectacle of 

such phenomena the kabad of its God.  On the other hand, it is striking that the basic thought of weight 

is no longer present where there is reference to the (glory of God).  Hence it is not impossible that 

kabad was used to define that which is intrinsically impressive in the being of God, just as oriental 

peoples generally use it for light, so that it was only secondarily that traits gathered from the 

thunderstorm came to be associated with the manifestation of Yahweh.  239 

If ancient Israel sometimes experienced the kabad of Yahweh in the thunderstorm, we cannot equate 

Yahweh with this natural phenomenon as though He were regarded and accepted as a god of thunder, 

or as though every thunderstorm were a manifestation of the glory of Yahweh as well as every such 

manifestation a thunderstorm.  Indeed, we can see from the beautiful story in Ex 33:18 ff. that the 

request of Moses (show me your glory) could sometimes be depicted in a very different form from that 

of the thunderstorm.  When Moses expressed a desire to see the kabad of Yahweh, we are told that so 

long as he stands in a cleft of the rock, and Yahweh covers him with His hand, Yahweh will cause all His 

beauty to pass by him; and when He has passed by, and His hand has been withdrawn, Moses will see 

Him from behind.  239-240 

The place of supreme encounter is the tent of meeting, or more exactly the place which shelters the ark.  

Thus God has chosen a place where He will maintain His connexion with the people and institute 

encounter without consuming man through His holiness…  The nature of the kabad itself is to be 

conceived as a radiant, fiery substance.  There proceeds from it fire which consumes the awaiting 

sacrifice, and after speaking with God Moses has a radiance of countenance which dazzles the Israelites.  

240 

 

 

 

 

 

 


