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Salvation: I  |  Exodus 14:10-14 & Psalm 67  |  3 & 6 May 2018 

Mission Statement:  Our purpose is to give glory to God, bring people to Christ, nurture 

their faith, equip them to minister, and challenge them to serve. 

God our Father understands our need as it relates to salvation and will provide and accomplish all that is 

needed.  Think of all it takes for our nation to preserve and protect our well-being – the Army, Navy, 

Airforce and Marines, as well as numerous axillary organizations and personnel.   That’s on a human 

plain – God our Father has our back – for eternity! 

Why do we need salvation?  Is Christ important?  If so why?  The reality of good and evil is obvious.  

Esther Lightcap Meek frames this reality in a healthy way as we begin a four-week series on salvation in 

her book Longing to Know,   

I heard my friend James tell about his experience of coming to know God.  When he was a boy of eleven 

years, his father was shot in a fight at the bar on Christmas Eve.  In that moment he became the ranking 

man of the family, and an angry one too.  Later, when he was grown, his mother contracted terminal 

cancer.  He attempted at various points to end his own life.  One time he purposely drove his truck into 

a brick wall.  James lived an angry question thrown at God.  How could a good God let this happen?  78 

Listening to James tell this story, I wondered how he ever could have come to trust Christ.  But he went 

on to say this: “I heard the good news about Jesus Christ—that he died for my sin, and that I could trust 

him to save me, even after death.  It wasn’t that my questions received a direct answer; it’s that the 

questions I had had didn’t seem to matter anymore.  I gave my life to Christ.”  78 

When James came to feel that his questions didn’t matter anymore, a transformation in his sense of the 

rational was underway.  If God is who he says he is, and ruler enough and powerful enough and loving 

enough to come after me and buy me back, then he is not the sort of being of whom I demand answers.  

He is the one entitled to answers from me.  78 

Christians trust and long for a God who reveals himself as the lawgiver and judge of the universe, who is 

already at work, and who promises at some point in the future to make himself fully known to all the 

world, and in that moment, to right all wrongs.  Jesus teaches his followers to pray, “Your kingdom 

come. . . . “  78-79 

Pain, I am learning firsthand, is not the ultimate evil I sometimes think it is.  Nor is it a given that pain 

testifies against God’s reality, love, or power.  C. S. Lewis said, “God whispers in our pleasures . . . but 

shouts in our pains: it is His megaphone to rouse a deaf world.”  That has often been my experience.  On 

the surface, to one who resists knowing God, this appears incomprehensible.  But integrating to the God 

represented in the Bible, to Jesus, who “for the joy set before him endured the cross, scorning its 

shame, and sat down at the right hand of the throne of God”—such a pattern offers a profounder 

rationality.  And in part it involves me in holding out for something that is not yet.  79 

September 11, 2001, is a date none of us will forget.  In fact, we refer to the hideous attacks of terrorists 

that destroyed two towers of the World Trade Center simply as “September 11.”  We felt as if we had 

looked evil in the face.  A student of mine, a single mother, asked me that day, “How can I help my 

teenaged daughter, who says she doesn’t believe in God, to process this?”  The response I gave occurred 

to me even as I said it:  This horror is not one that denies God’s existence or the reality of good.  That 



2 

 

will happen only if we ever come to view such an event as good or of indifferent moral value, if we were 

to view it and feel no moral outrage.  Human outrage at evil confirms God’s reality, for there is no other 

way to account for the passion we feel.  This is profoundly rational…  It takes submission to a grander 

scheme…  79 

 

This opening study of salvation in the Torah and Psalms may not relate directly with your understanding 

and experience, this is true for me.  However, I encourage you to walk slowly through the materials and 

notice different rays of light from which God our Father brings salvation.  We begin with a summary 

statement from an Old Testament scholar. 

Walther Eichrodt, Theology of the Old Testament, Vol II, (Westminster Press, 1967). 

The hope which finds expression in the blessings in Genesis is clothed in different forms, for example 

12:1-3: 

Now the Lord said to Abram, “Go from your country and your kindred and your father’s house to 

the land that I will show you.  And I will make of you a great nation, and I will bless you and 

make your name great, so that you will be a blessing.  I will bless those who bless you, and him 

who dishonors you I will curse, and in you all the families of the earth shall be blessed.”   

Here, above the level of those benedictions which promise a merely national prosperity, rise others 

which reach out to the declaration that Israel’s role is to be the mediator of blessing to the whole world.  

This supplies the story of the nation with a goal of absolute value and expresses a strong sense that all 

history is working toward a consummation.  Moreover, this futurist hope is distinguished from that so 

far considered by a distinctive change in the sense of history underlying it.  The future is seen as already 

implied in the power of the benediction.  It is not shaped as something new by the personal, creative 

intervention of God, but is already actually included in the present, and guaranteed as the unchangeable 

constitution of the world, unfolded and implemented in virtue of the irresistible force of the blessing.  If 

it is sound to conjecture that these benedictions were cherished and proclaimed in particular at the 

sanctuaries of Shechem, Bethel, Hebron and Beersheba, and so possessed cultic significance, then we 

are once more confronted with that distinctively priestly world-view which sees the future as one with 

the past in an eternal present through the continuing operation of the everlasting divine laws.  476 

In Judah this association of the divine work of salvation with the monarchy took on a distinctive form.  

Here it was not the individual king, but the dynasty founded by him which was exalted by the prophetic 

oracles to the status of God’s chosen instrument of salvation, and so interpreted as an indispensable 

component of the people of God.  At first this had nothing to do with the eschatological hope, for men’s 

eyes were clearly fixed simply on the earthly and natural existence of Israel, and there was no thought of 

a consummation of history.  But the leap from this position to the messianic expectation was soon 

made: in the Judah oracle the bringer of Paradise appears as the last member of the glorious Davidic line 

[see 2 Chronicles 7:11-18].  Furthermore, in so far as the divine promise to David was transformed into 

the establishment of a covenant, regarded as parallel to God’s covenant with Israel, here too we have an 

understanding of the messianic consummation as the working out of ordinances laid down once for all 

and now affecting the whole of life; and it is on the irrevocability of these ordinances that faith is built 

up.  478-479 
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The second area of our Mission Statement is to “bring people to Christ.”  I am taking the liberty, for our 

study, to place this statement under the heading of salvation.  At the beginning of our study of salvation 

we are ushered into a multifaceted array of Hebrew and Greek words representing the various nuances 

of our English word salvation.  Thus, we continue with a summary statement from NIDNTT [The New 

International Dictionary of New Testament Theology]. 

NIDNTT, Vol. 3 

Redemption, Loose, Ransom, Deliverance, Release, Salvation, Saviour 

Whenever men by their own fault or through some superior power have come under the control of 

someone else, and have lost their freedom to implement their will and decisions, and when their own 

resources are inadequate to deal with that other power, they can regain their freedom only by the 

intervention of a third party.  In the NT, depending on the aspect envisaged, the Greek word-groups 

associated with lyo, sozo, rhyomai, are used to express such intervention.  Lyo, to free (42 times in the 

NT) is used to express liberation from bonds or by payment of a ransom (lytron), but it has other shades 

of meaning which are also discussed here, sozo (106 times in the NT) is the commonest term and has 

the widest range of meaning.  Predominantly it means to save, preserve and rescue.  The least used, 

rhyomai (16 times), has the narrowest range of meaning, i.e. to rescue, deliver, and thus save from a 

threatening or acute danger.  Soter, derived from sozo, means deliverer, savior, and was in general use 

to denote someone who so acted.  Hence it is used in the NT as a title of honour for God and Christ.  In 

the NT these terms are used pre-eminently of the redemptive work of Christ.  177 

Lyo – The LXX [Greek translation of the Hebrew Scripture] uses lyo to translate 7 different Hebrew 

verbs.  The most common is patah meaning “to open”…  The Hebrew natar means “to free, loose those 

in bondage (Ps 146:7 “The Lord sets the prisoners free”).   Nasal, meaning “draw off sandals” (Ex 3:5) 

“then God said, ‘Do not come near; take your sandals off your feet, for the place on which you are 

standing is holy ground.’”  The Greek katalyo is used 39 times for 14 Hebrew equivalents but is generally 

without particular theological significance…  eklyo stands for 19 different Hebrew verbs.  It commonly 

has the meaning of losing one’s strength, letting one’s heart faint, of relaxing one’s hands or allowing 

them to become feeble (Ex 20:3 “’Hear, O Israel, today you are drawing near for battle against your 

enemies: let not your heart faint.  Do not fear or panic or be in dread of them, for the Lord your God is 

he who goes with you to fight for you against your enemies, to give you the victory.’”).  177-178 

In Job 19:25 it, the Greek eklyo, stands for the Hebrew ga’al, “redeem, act as a kinsman,” in a participial 

from used as a noun, i.e. “redeemer”: “For I know that my Redeemer lives, and at last he will stand upon 

the earth [literally, dust].”  …The translation of Job 19:25 f. is notoriously difficult… To things seem to be 

clear.  Job is assured that his Vindicator will arise to vindicate his innocence, and that he will be aware of 

his vindication. That this vindication is not expected until after Job’s death is likely, since he has cried for 

his blood to demand satisfaction.  But in what form Job will be conscious of vindication must remain 

obscure.  Perhaps two further points may be added.  On the one hand, although Job was vindicated by 

God (cf. Job 41), he did not actually see God in any literal sense.  On the other hand, seeing God is not 

something that man can do in this life according to the OT (cf. Ex 33:20,23).  178-179 

Lytron – “price of release, ransom, ransom price.”  In the LXX the singular lytron is found only in Lev 

27:31; Prov 6:35; 13:8; otherwise it is always in the plural.  In addition to the passages mentioned, lytron 



4 

 

translates Hebrew loper, covering, in Ex 30:12, “The Lord said to Moses, ‘When you take the census of 

the people of Israel, then each shall give a ransom for his life to the Lord when you number them, that 

there be no plague among them when you number them.”  190 

Rhyomai – “rescue, deliver, preserve, save.”  [Again, this Greek word translates a half dozen Hebrew 

words that we will not wade through.]  The following group of passages [and corresponding Hebrew 

words] exhibits similarities with Greek usage, except that the deliverance is seen as the work of Yahweh 

and not of the gods…  The prophetical, historical and wisdom writings, as well as the Torah, celebrate 

the deliverance by Yahweh of his people both as a whole (Ex 6:6; 14:30-31, “Thus the Lord saved Israel 

that day from the hand of the Egyptians, and Israel saw the Egyptians dead on the seashore.  Israel saw 

the great power that the Lord used against the Egyptians, so the people feared the Lord, and they 

believed in the lord and in his servant Moses.”  The OT, like secular Greek literature, knows of human 

delievers.  But there is always the implication that these act in the name of Yahweh and in his power.  

Thus, Moses saved the daughters of the priest of Midian (Ex 2:17, 19).  Gideon is called a savior of Israel 

(Jug 9:17).  The king saves Israel (2 Sam 19:9).  201 

Sozo – “save, keep from harm, preserve, rescue.”  In the LXX sozo translates no less than 15 different 

Hebrew verbs, but the most important are yasa’, “to deliver and save, and malat, to slip away, escape, 

to deliver, save.  The noun soteria, which is also common especially in the historical books, Job, the 

Psalms, and Isaiah, stands for 6 different Hebrew formations, but chiefly they are connected with the 

verb yasa’.  206 

Sozo and yasa’ – Deliverance may come about through men.  In some cases it may lack any particular 

theological significance (see 1 Sam 23:5).  It may be the relief of a besieged city or help in battle (Judg 

12:2 f.), though human agency does not necessarily exclude Yahweh’s ultimate agency, and sometimes 

men are powerless to save…  On the other hand, the OT gives repeated, sharp reminders about human 

limitations.  Gideon’s band was reduced to three hundred men, for “The Lord said to Gideon, ‘The 

people with you are too many for me to give the Midianites into their hand, lest Israel vaunt themselves 

against me, saying, “My own hand has delivered me”’” (Judg 7:2 ff.).  206 

While Yahweh employs human agents, the pious Israelite was aware of the fact that deliverance comes 

ultimately from Yahweh himself.  The verb yasa’ is particularly prominent in the Psalms, where men look 

both backwards to past and forward to future deliverance from enemies and trouble…  Psalm 67:1-2 is 

an example, “May God be gracious to us and bless us and make his face to shine upon us, that your way 

may be known on earth, your saving power among all nations.”  207 

The theme of salvation and deliverance is by no means confined to the Psalms, although both in the 

Psalms and elsewhere salvation has often cultic associations.  At the climax of the blessing attributed to 

Moses reviewing Yahweh’s dealings with the several tribes, Israel is seen as a unique nation: “Happy are 

you, O Israel!  Who is like you, a people saved by the Lord, the shield of your help, and the sword of your 

triumph!  Your enemies shall come fawning to you; and you shall tread upon their high places” (Deut 

33:29).  207 

Solomon’s prayer at the dedication of the temple in 2 Chron 6:14 contains the petition: “And now arise 

O Lord God, and go to thy resting place, thou and the ark of thy might.  Let thy priests, O Lord God, be 

clothed with salvation, and let thy saints rejoice in thy goodness.”  207 


