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Salvation IV  |  Acts 2:36-41 & Ephesians 2:1-10  |  27 May 2018 

This week we wrap up the complex subject of salvation from the New Testament letters.  Salvation 

stems from our Creator’s desire to be in a relationship with us as portrayed from Genesis to Revelation.  

I begin with Esther who artfully depicts this wondrous love relationship with the living God and his 

pursuit of us.  Next, I move to a missionary/scholar Paul Heibert, who articulates three perspectives 

drawn from mathematics that can be applied to being a Christian, salvation, redemption.  We conclude 

with a word study touching on a few key words relating to salvation. 

 

Esther Lightcap Meek, Loving to Know, (Cascade Books, 2011). 

Reality self-discloses to those who bring to it the patient attentiveness, the covenant faithfulness, the 

un-self-serving passion to know, of love…  We learn from John Calvin that the knowledge of God and 

that of ourselves is connected.  Or Clement of Alexandria: “If one knows himself, he will know God.”  Or 

St. Augustine: “Let me know, let me know Thee.”  And from John Frame: All knowledge is knowledge of 

God…  There are a few things that can be said that suggest that knowing God invites the real.  436-437 

The first one is obvious, and the most important.  To know God is to invite him.  And he is real.  So to 

know God is, therein, to invite the real.  As a believer, I confess to humbled awe with every realization 

that I have, in fact, gotten it wrong about him, and yet receive his assurance that I may feel confident of 

his continual advent.  This is part of what is going on in repentance and the grace of forgiveness.  437 

Mike Williams regularly asks his students: “How many doctrines—and which ones—do we have to get 

right about God to be a Christian?”  His own answer: “Not very many.”  That is in no way a statement of 

presumption or permissiveness.  Instead, it underscores that God is the initiator in covenant and 

redemption.  God, the ultimate reality, self-discloses.  He responds to my seeking, it seems; but then I 

will most likely learn afterward that he was seeking me first.  437-438 

To return to knowing God as inviting the real: Jesus said, not, “I have the truth,” but “I am the Truth.”  

God is Truth.  To affirm covenant epistemology is only to make the barest dent into the richness of that 

claim.  However, at least it calls to mind the insights of Buber and the others: the mode of existence, I-

You, is not, as he termed it, a subjective experience; it is to stand in relation.  To know Jesus the Truth is 

not to come away with information, except in a comparatively superficial sense.  It is to be radically and 

forever changed.  Not only does knowing God invite the real; knowing God changes radically what it was 

we thought we were inviting, and us the inviters in the process.  Knowing is, fundamentally, 

transformation.  “My Lord and my God!” Thomas bursts forth, signaling not so much critical verification 

as decisive, transformative, personal recentering.  438 

The whole point of the biblical drama of redemption is that Jesus’ incarnation, life, death, and 

resurrection are together the central event of history that inexorably will lead to the renewal of all 

things…  On the Christian theological vision, all reality is either God, or God’s personal effects.  I recall 

one time I had the chance to stay overnight with a dear former student who now lived in a town I was 

visiting to give a talk.  I arrived there before she made it home from work.  Never having been in her 

home before, I sat and soaked in the knickknacks, the furniture, the wall hangings, the colors.  I saw how 

much I could see of her, both what I had already known, and what was new.  I experienced both 

recognition and surprise.  438-439 
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I think of that experience when I think of reality being either God or his personal effects.  We dwell in his 

beautifully appointed palace.  May we not infer that in knowing the one, we will be knowing something 

of the other?  May we not infer that it will delight the host who feels our love to share what he loves 

more fully with us—the artist, his work?  May we not expect a moment of symbiotic mutual 

admiration—I don’t quite know how to express this—to transpire when he arrives?  In this way, knowing 

God gives us rich entrée into knowing both him and his world.  It invites the real.  Hearkening back to 

our conversation about reality: it is his gift. The gift betokens the giver, and the giver shows up.  439-440 

 

Paul Hiebert, The Category “Christian” in the Mission Task, International Review of Mission 

Using “What is a Christian” as the subject Hiebert uses the following categories from modern studies in 

mathematics.  These categories have structural characteristics.  The three he looks at are: 

1. Bounded sets 

2. Fuzzy sets 

3. Centered sets 

Bounded sets: This category is created by listing the essential characteristics that an object has.  Most 

are nouns “apples”, “oranges”, “pencils”, “pens”…  There are distinct characteristics – clear boundaries 

between the objects.  They are uniform in their essential characteristics – they are essentially static sets.  

An apple remains an apple whether it is green, ripe or rotten – there are essential, intrinsic 

characteristics. 

Fuzzy sets: This category has no sharp boundaries.  Things may be a quarter, a half or two-thirds inside 

the set.  For example, a mountain merges into the plains without a clear boundary, and red into orange.  

Rather than a sharply divided “either-or” world, there are continuums that run from one form to 

another.  Change may take place in steps.  There need be no single complete transformation.  An apple 

becomes “ripe” by degrees, and night creeps up by stages. 

Centered sets:  grouping things in terms of how they relate to other things, rather than to what they are 

in and of themselves.  It is created by defining a center, and the relationship of things to that center.  

While the centered set does not place the primary focus on the boundary, there is a clear division 

between things moving in and those moving out.  While there is a clear boundary, within the set there is 

variation in nearness to the center.  Some things are near to it, and others far from it although all are 

moving towards it.  There is no simple uniformity within the set.  Centered sets are dynamic sets.   

NIDNTT, Vol. 3 

Lyo = to loose, untie, set free, annul, abolish…  177 

Ephesians 2:14 uses lyo: “For he is our peace, who has made us both one, and has broken down [lyo] the 

dividing wall of hostility.”  The term “wall of hostility” occurs only here in the NT.  It is rare in secular 

Greek and is not found at all in the LXX.  It means a partition or dividing wall, and evidently refers to the 

stone wall in the temple with pillars “declaring the law of purity, some in Greek, and some in Roman 

letters, that no foreigner should go within that sanctuary.”  The context of Eph 2 evidently presupposes 

some knowledge of Jewish practices among the Gentiles of Asia Minor, and the climax of the chapter is 

reached in the assertion that the Gentile Christians now grow “into a holy temple in the Lord” (vr 21).  

Verse 14 points out that there is no longer a dividing wall between Jewish and Gentile believers before 
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God.  The reason is given in the following verses: “by abolishing in his flesh the law of commandments 

and ordinances, that he might create in himself one new man in place of the two, so making peace, and 

might reconcile [katallasso] us both to God in one body through the cross, thereby bringing the hostility 

to an end” (Eph 2:15)…  The destruction of the dividing wall between Jewish and Gentile believers is the 

result of his reconciling death.  185-186 

Lytron = price of release, ransom, ransom price…  189 

The reconciling significance of Jesus’ passion which in Mk 10:45 [“For even the Son of Man came not to 

be served but to serve, and to give his life as a ransom for many.”] is designated by the word lytron 

corresponds to what in Hebrew was expressed by the kipper word-group.  In the earliest form of NT 

proclamation it was expressed in the formula that “Christ died for our sins in accordance with the 

scriptures” (1 Cor 15:3)…  this affirms that atonement is made by suffering… It insists that it is brought 

about by Jesus alone.  With the preposition anti [for] Jesus contrasts what he surrenders with what he 

gains.  He surrenders his life and obtains the many who are liberated.  The thought is also in the 

background that by his death Jesus stands in the place of those who are in bondage to sin and death, 

and suffers in their stead that which sets them free.  196 

The rare word antilytron, ransom, which is not found at all in the LXX occurs in the NT only at 1 Tim 2:6 

in the context of an exhortation to prayer for all men, including kings and those in high positions.  For 

“God our Saviour . . . desires all men to be saved and to come to the knowledge of the truth.  For there is 

one God and there is one mediator between God and men, the man Christ Jesus, who gave himself as a 

ransom for all, the testimony to which was borne at the proper time” (1 Tim 2:4 ff.).  197 

Similar thoughts on Christ’s death as a ransom given in love may be found elsewhere in Paul.  His self-

giving in death is grounded in love (Gal 2:20; Eph 5:2).  Believers are bought with a price (time, 1 Cor 

6:20; 7:23), paid to atone from sin and its consequences (Gal 1:4; Eph 1:7; Col 1:14).  Christ’s death is a 

propitiation (Rom 3:25) which brings about reconciliation (2 Cor 5:18-21).  198 

Apolytrosis occurs 10 times in the NT…  In the Pauline writings it figures largely to designate the 

deliverance from sin and its penalty brought about by the propitiatory death of Christ.  In this sense it is 

a present reality grounded exclusively in Christ: “they are justified by his grace as a gift, through the 

redemption which is in Christ Jesus” (Rom 3:24); “In him we have redemption through his blood, the 

forgiveness of our trespasses, according to the riches of his grace” (Eph 1:7); “in your life in Christ Jesus, 

whom God made our wisdom, our righteousness and sanctification and redemption” (I Cor 1:30).  But it 

also has a future aspect, for the full realization of redemption will only come with the Parousia: “and not 

only the creation, but we ourselves, who have the first fruits of the Spirit, groan inwardly as we wait for 

adoption as sons, the redemption of our bodies” (Rom 8:23; cf. Phil 3:21).  199 

Rhyomai = rescue, deliver, preserve, save…  200 

2 Pet 2:9 occurs in a hortatory passage which illustrates its point from the OT: “then the Lord knows how 

to rescue the godly from trial, and to keep the unrighteous under punishment until the day of judgment.”  

The examples cited are Noah and the flood (vr. 5; cf. Gen 6:1-8:22), the judgment of Sodom and 

Gomorrah (vr 6; cf. Gen 19:24), and the rescue of Lot (vr 7; cf. Gen 19:16, 29).  In each case the righteous 

is saved from the judgment which befalls the ungodly, and this is both an encouragement and a 

warning.  203-204 



4 

 

Only once is rhyomai used with a clear reference to the deliverance which believers have already 

experienced: “He has delivered us from the dominion of darkness and transferred us to the kingdom of 

his beloved Son” (Col 1:13).  A similar thought is expressed in Eph 2:5-8 where believers are said to have 

been made alive after having been dead in trespasses and sins, and are now “saved through faith.”  …In 

whatever terms this deliverance may be expressed, the common factor of all these passages in Col and 

Eph is that it is entirely the work of Christ.  204 

Sozo = save, keep from harm, preserve, rescue.  205 

In the proclamation of the primitive church, sozo [verb] and soteria [noun] gained a central importance 

through their application to Christ as the basis, content and goal of the gospel.  They are used to sum up 

the essential characteristic of his mission.  This is clearly expressed in Acts.  In Acts 4:12 Peter declares to 

the assembled religious leaders that “there is salvation in no one else, for there is no other name under 

heaven given among men by which we must be saved.”  …Acts 4:12 makes an absolute and universal 

claim for the Christian message of salvation.  The apostolic kerygma which was addressed first to the 

Jews (Acts 13:26) and then to the Gentiles (Acts 16:17 etc.) excludes every other way of salvation (Acts 

13:38; 15:10 f.), for salvation can be gained only by faith in Christ (Acts 16:31).  The salvation given to 

the one who believes consists in the forgiveness of sins (Acts 10:43; cf. 26:18) and a new relationship 

with God.  213 

In Acts, statements about salvation focus on the immediate present.  The offer of salvation is linked with 

the demand, “Save yourselves from this crooked generation” (Acts 2:40).  A mention of future salvation 

is found in Acts 2:20, alluding to Joel 2:32: “And it shall be that whoever calls on the name of the Lord 

shall be saved.”  The Joel prophecy refers to the end-time, and its use implies that the end them has 

now dawned.  It should be noted that “the name” for Joel was that of Yahweh, whereas in Acts it is 

applied to Jesus.  In him God is personally present in a saving way.  213 

In his major epistles addressed to specific churches, Paul uses sozo and soteria exclusively for the saving 

activity of God.  The message of saving grace comes to men through the kerygma.  The gospel brings 

salvation (Eph 1:13), “It is the power of God for salvation to every one who has faith” and brings 

deliverance from destruction (Rom 1:16; cf. 1 Cor 1:21).  The word of the cross especially is the power of 

God for those who are being saved (1 Cor 1:18).  In 1 Cor 15:2 Paul states that Christians have obtained 

deliverance; they have been saved by the grace of God through faith (Eph 2:8).  In Eph 1:13 we have a 

comprehensive picture of the process of salvation; the believers addressed in the epistle have heard the 

gospel before their deliverance, they came to faith and were sealed with the Holy Spirit.  Paul’s 

statements about the goal of his missionary activity correspond to this.  He was intent on bringing the 

news of salvation to as many Jews and Gentiles as possible through the preaching of the gospel (Rom 

1:15; 11:14; 1 Cor 9:22; 10:33; 1 Thess 2:16).  Those who have been saved through faith are contrasted 

with those who are perishing (1 Cor 1:18; 2 Cor 2:15).  The apostle testifies to the fact that salvation is a 

present reality through the divine means of grace presented and offered to men, when he adds to his 

quotation of Isa 49:8 the words “now is the day of salvation” (2 Cor 6:2).  214 

From Rom 8:24, “For we have been saved, though only in hope,” we can see how strongly Paul was 

conscious of the inner relationship between present and future salvation.  The very fact that we have 

already been saved makes the expectation of final eschatological salvation the greater reality.  214 

 


