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Nurture  |  Deuteronomy 4:35-40 & Psalm 94:8-15  |  5/30 & 6/3 2018 

 

We begin the month diving into the area of human maturation, nurturing, educating, growing, stated in 

our Mission Statement as nurture faith.  In preparing for this subject I began noting Greek words that 

corresponded with English words in this category.  It is so rich and diverse represented by no less than 

nine categories, each having a variety of Greek words.  For example, our English teach is represented by 

six different Greek words, with the Hebrew cascading into even more individual words.  I have attached 

the listing at the end of the notes. 

While studying this subject in the Torah a thought exploded in my mind.  The Christian faith can be 

described as a massive chain the size used on mighty ships of yesteryear.  In this chain we find thick, 

large, heavy links that are inseparable by human enterprise.  These links are (1) God’s glory; (2) God’s 

salvation; (3) His nurturing; (4) our representation in ministry; and (5) our participation to serve. 

Let’s begin by asking the question, “Is there a specific/common goal we are growing toward or becoming 

more like?”  I offer Philip Turner’s answer in Christian Ethics and the Church, (Baker Academic 2015): 

Chief among God’s purposes is the unification of the peoples of the earth in a communion of faith, hope, 

love, and worship.  God has this purpose because it is his nature to show love and mercy toward his 

creation.  Christian living is a way of life that is proportionate to or worthy of who God is and what God 

wills.  It is, in short, the calling of the church to live in a way that bears witness to God’s nature and his 

will for the world he has both created and redeemed.  154 

To put the matter another way, the manner in which Christians live together and in relation to the 

societies in which they find themselves is a sign that points to Christ, through whom the peoples of the 

earth have access to a moral order that accords with what God wills and what God is like.  God desires 

the nations to see a people who, though drawn from all races and tongues, are nonetheless joined 

together in a unified response to the way things are—a response of faith, hope, love, and praise.  This 

manner of life, because it is born of God’s power, love, and mercy, reflects the glory of God revealed in 

Christ.  Once God’s glory is glimpsed, it has power, through the work of the Spirit, to draw forth the 

appropriate human response.  An appropriate human response is first of all a life that glorifies God not 

only in worship but also in a worthy life.  It is this goal that encompasses any and all moral purposes that 

compose a life that is “worthy.”  It is this goal that gathers all God’s purposes for his creation.  154 

A way of life that elicits love and praise is not only a witness to God’s nature and purposes.  Because it 

fits with reality, it is also a way of life that leads to human fulfillment.  It is a way of life that does not run 

across the grain of things.  It is, therefore, a goal of Christian ethics to provide a manner of life that 

unites what is right to do with what is good to do. Human life always involves a quest for a worthy 

object of worship and a worthy way to inhabit the world.  What we seek is an object that can both fill 

the soul and render us at home in the world…  The way in is open to all.  Nonetheless, it can be entered 

only through the narrow gate of conversion, repentance, and amendment of life.  The way into this 

people passes through a narrow door that requires what those of us who live in an electronic age might 

call a “recalibration” of all our attachments and commitments and a reformatting of our most common 
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habits and practices.  Another way to say the same thing is that a goal of Christian ethics is not in the 

first instance to transform a culture but to form one.  155 

 

NIDNTT, Vol 3 

Teach, Instruct, Tradition, Education, Discipline 

Didasko = teach 

Classical Greek Literature:  disasko, to teach, comes from di-dak-sko (root dek, to accept, extend the 

hand to).  The reduplicated stem and inchoative suffix convey the idea of repeatedly extending the hand 

for acceptance; the word therefore suggests the idea of causing someone to accept something.  It 

occurs frequently in Greek from Homer [roughly 1000 BC] onwards, and in the active means to teach, 

inform, instruct, demonstrate, prescribe; in the passive to be instructed, be taught; in the middle to 

learn for oneself, to think out, to master.  759 

Old Testament:  In the LXX [the Greek translation of the Hebrew Old Testament, also called the 

Septuagint] didasko occurs about 100 times, including 57 instances where it translates words from the 

Hebrew root lmd, to teach…  The word is most commonly in the Psalms, Deuteronomy, in Jeremiah, and 

in Job and in Ecclesiastes…  In its LXX usage (as opposed to that of profane Greek), the word does not 

primarily denote the communication of knowledge and skills (e.g. 2 Sam 22:35), but means chiefly 

instruction in how to live (e.g. Deut 11:19; 20:18 and passim), the subject matter being the will of God.  

God’s dikatomata, ordinances, and krimata, judgments, are to be learnt and understood; being learnt, 

however, they require obedience and an act of the will.  They may be taught by God himself (Deut 4:1, 

10, 14 and passim), by the fathers of families teaching their children (Deut 11:19; Exod 10:1 f. and 

passim) or by the godly who know the will of God.  760 

Paideuo [verb] = bring up, instruct, train, educate – Paideia [noun], upbringing, training, 

instruction, discipline 

Classical Greek Literature:  The underlying root is pais, child, boy.  Paideuo thus literally means to be 

together with a child; hence, to bring up, educate, instruct, teach, accustom.  Derived from this is the 

noun paideia, which is found as early as 6
th

 century B.C. in the sense of education, which connotes the 

process of education, development of culture…  Later the word was extended to cover adult education 

as well, and used generally of scientific training.  775 

Old Testament:  paideuo 84 times in the LXX, (52 of which render recognizable Hebrew equivalents) is 

used 41 times in the LXX for the Hebrew yasar, to chastise, discipline, correct.  The noun paideia (103 

times in the LXX, 47 of which for recognizable Hebrew equivalents), is used 37 times for musar, 

chastisement, discipline; “but it can also take on a more intellectualized sense, and stand for ‘culture’, in 

the sense of the possession of wisdom, knowledge, and discernment” (G. Bertram, TDNT V 604).  776 

 The OT bears witness to God’s self-revelation to Israel and intervention in his life.  In response to his 

love and care for the chosen people, he expects in turn trust and obedience.  The priestly nation is to be 

stamped with God’s nature, and to become increasingly fitted for the sphere of his holiness. The trouble 

that God has with is people forces him to severe disciplinary measures, or chastening (yasar/musar).  

But God does not educate in order to achieve an ideal; he watches over his people’s faithfulness, which 
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he intends should flow from trust (in inter-human relations) and from that constant readiness to hear 

and truly listen which arises from obedience (to the prophetic message).  Originally it was Israel as a 

whole, as a nation, that was seen as being subject to God’s discipline (Deut 4:36; 8:5); but later, in 

proverbial wisdom, it is more a matter of God’s education of the individual (Prov 3:11; 15:33).  This 

education by God, which Israel is ever trying to escape, although it is for his own good, is shared equally 

by all members of the nation.  There is no special religious education of the young.  It is God who 

educates, and the upbringing of children takes place within the sphere of this God who instructs in love 

and punishes because of the recalcitrance of his own.  776 

The Hebrew expressions refer primarily to the chastisement which a father has to inflict upon his son 

(Deut 21:18; Pro 13:24…), and which God allows to be inflicted upon his servant for the sake of his 

people’s salvation (Isa 53:5).  Thus, in Deut 11:2 masar YHWH is the guidance of God, his educational 

dealings with Israel in history.  Because of sin he chastises (Lev 26:18, 28), but “in just measure” (Jer 

10:24).  Man is able to accept or despise, love or hate this education (Jer 5:3; Prov 12:1; Ps 50:17).  It is 

always God, not the child, or an ideal, who is central and forms its content.  The educational aim of God 

is to lead his people to the realization that they owe their existence to the saving will of Yahweh alone, 

and therefore owe obedience to their divine instructor (Deut 8:1-6).  776-777 

How then does the education of the young proceed in Israel?  God commands that they obey their 

parents, who are next to him in importance.  The father acts like a priest to the family.  He hands on the 

tradition to the family; he does so in answer to the questions of his children (Ex 12:26 f.), and his answer 

is a confession of God’s saving activity towards Israel.  The children are told of this not only in words, but 

also by means of impressive signs in the form of monumental stones (Jos 4:6 f., 21 ff.).   Education takes 

place in the execution of justice (Deut 21:21), and in the young become accustomed to the life of the 

nation, which stands under the loving discipline of God.  Watching and listening, they enter into the 

inheritance of their forefathers.  For he who hears aright will obey.  777 

NIDNTT V. 3 

Sophia [noun] = wisdom; Sophos [adjective], wise; sophizo [verb] make wise, teach, instruct; 

middle to reason out, devise craftily.  1026 

Classical Greek Literature:  The adjective Sophos, used frequently from Pindar [500 BC] onwards, and the 

noun Sophia, found from Homer onwards, always denotes to the Greek an attribute, never an activity 

(in contrast with synesis, reason).  They indicate unusual ability and knowledge, earlier in the practical 

sphere as well, but later concentrated on theoretical knowledge.  1026-1027 

Old Testament:  As a rule, the word group occurs in the LXX as a rendering of words from the Hebrew 

stem hkm.  In accord with their significance almost three-fifths of the references are found in Wisdom 

literature (Proverbs, Job, Ecclesiastes, and Psalms).   

Sophia and, stands predominantly for the Hebrew hokmah: Ex 28:3; 31:3; 35:26, 31 35:35; 36:1; Deut 

4:6; 2 Sam 14:20; 20:22; [multiple other references]…  Sophos, stands chiefly for the Hebrew hakam, 

wise: [multiple references]… The verb sophizo which is much less common stands chiefly for hakam, be 

wise: 1 Ki 5:11; Ps 19:7; 105:22; 119:98; Prov 8:33…  1027-1028 
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Here one must note the spread of meaning in the word-group.  Sophia denotes specialist knowledge in a 

particular field, such as in handicraft or in art (Ex 36:1 f.), but equally in economic shrewdness (Prov 

8:18, 21), the art of government (Prov 8:15) or education (1 Ki 5:9-14).  Over and above this, it is 

concerned quite generally with the sagacious behavior which enables a man to master life (Prov 8:32-

36).  Here it depends on right conduct in obedience to the will of God rather than on theoretical insight.  

Wisdom is accordingly connected with the fear of Yahweh: “the fear of the Lord is the beginning of 

wisdom and the knowledge of the Holy One is insight” (Prov 9:10; cf. 1:7; 15:33; Ps 111:10; Job 28:28).  

Here also is developed the distinctive aspect of the understanding of wisdom in Israel: wisdom is rooted 

in adherence to God.  “The thesis that all human knowledge comes back to the question about 

commitment to God is a statement of penetrating perspicacity. . . . One becomes competent and expert 

as far as the orders in life are concerned only if one begins from knowledge about God” (G. von Rad, 

Wisdom in Israel, 1972, 67).  This idea is among the most characteristic of Israelite religion.  Non—

Israelite wisdom is unaware of this kind of almost programmatic rooting of wisdom in the fear of God.  

1028 

 

The following definitions are taken form:  A Greek-English Lexicon of the New Testament and Other Early 

Christian Literature, 3
rd

 Edition, Revised and Edited by Frederick William Danker, Based on Walter 

Bauer’s Lexicon (Chicago Press, 1957, 1979, 2000). 

nurture faith 

Teach:   

• Didasko = * to teach [multiple usage]. NIDNTT 3, 759 ff 

• Paideuo = * to provide instruction for informed and responsible living, educate.  NIDNTT 3, 775 

ff 

• Paideia = The act of providing guidance for responsible living, upbringing, training.  

• Katecheo = to share a communication that one receives, inform, teach, instruct.  

• Paideutes = instructor, teacher Ro 2:20; Hb 12:9 [only usage]. 

• Paidagogos = one who has responsibility for someone who needs guidance 1 Cor 4:15; Gal 3:24 

•  

Instruct/Disciple: 

• Mathetes = one who engages in learning through instruction form another.  NIDNTT 1, 483 ff 

• Matheteuo = To be a pupil. 

• Summathetes = fellow-pupil, fellow-disciple Jn 11:16 [only usage]. 

• Mueo = initiate – Phil 4:12 [only usage]. 

• Probibazo = cause to come forward – Ac 19:33; Mt 14:8 [only usage]. 

• Sumbibazo = to bring together into a unit, unite Eph 4:16; to draw a conclusion in the fact of 

evidence Ac 16:10. 

Character: 

• Arete = uncommon character worthy of praise; Phil 4:8; II Pet 1:5; 1 Pet 2:9.  TDNT I, 457 f. 

Grow: 
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• Auxano = * to cause to become greater in extent, grow, increase [multiple usage].  NIDNTT 2, 

128 f. 

• Pleonazo = * to become more and more, so as to be in abundance, Ro 5:20, 2 Cor 4:15, Phil 4:17 

[multiple] 

• Ginomai = * #5 to experience a change in nature and so indicate entry into a new condition, 

become something – Rom 4:18, 1 Cor 3:18, Gal 3:13 [massive word].  TDNT I, 681 f. 

• Anabaino = to be in motion upward, go up, ascend – Gal 2:1, Ro 10:6, Eph 4:8 f. [multiple]. 

• Huperauxano = grow wonderfully, increase abundantly – 2 Thess 1:3 [only use]. 

Abundance: 

• Perisseuo = * to be in abundance, abound [multiple].  NIDNTT 1, 728 f. 

• Huperperisseuo = to be very high on a scale of amount, be in great excess, Ro 5:20; to cause 

someone to superabound in something lavishly 2 Cor 7:4 [only usage]. 

• Perissoteros = being beyond a standard of abundance, greater, more, even more, 1 Cor 12:23. 

Form: 

• Morphe = form, outward appearance, shape, Phil2:6, 7, Mt 16:12, [only usage]. 

• Metamorphoo = to change inwardly in fundamental character or condition, be changed, be 

transformed, 2 Cor 3:18, Rom 12:2; to change in a manner visible to to others, be transfigured, 

Mt 17:2, Mk 9:2 [only usage]. 

• Tupos = * a mark made as the result of a blow or pressure [no NT use]; #6 an archetype serving 

as a model, type, pattern, model – Ac 7:44, Hb 8:5, 1 Tit 4:12, Phil 3:17, 1 Thess 1:7… 

• Plasso = to manufacture something by molding a soft substance, form, mold – Rom 9:20, 1 Ti 

2:13 [only use]. 

Sanctify: 

• Hagiasmos = personal dedication to the interests of the deity, holiness, consecration, 

sanctification – Rom 6:19, 22, 1 Thes 4:7…  

• Hagiazo = set aside something or make it suitable for ritual purposes, consecrate, dedicate 

[multiple]. 

• Hagiosune = holiness, Ro 1:4, 2 Cor 7:1, 1 Thes 3:13 [only uses]. 

• Hagios = * being dedicated or consecrated to the service of God [multiple].  NIDNTT 2, 223 f. 

Wisdom: 

• Moria = foolishness, lack of sense, folly. 

• Sophia = wisdom; make wise, teach, instruct.  NIDNTT 3, 1023 f. 

• Philosophia = love of wisdom. 

Witness: 

• Martyria = testimony, attestation.  NIDNTT 3, 1038 

 

 

 

 


