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To summarize – the Creator God creates Adam and Eve in their image, distinct beings yet with 

thick relational adhesion with each other, occupying the garden of plenty and beauty, and in 

relationship with their Creator.  Sin enters and Adam and Eve become conscience of their 

limitations and venerability and hide themselves beginning the great reversal of creation to 

Creator.  Fast forward and we find God coming to Abram and challenging him to follow his lead 

and promising him that if he does, will become a great nation that will bless the entire earth.  

Thus, begins the saga of God’s chosen people, Israel.  Over the centuries God’s people learn to 

trust their Creator to do mighty things for them until life becomes easy, stable, and satisfying, 

living in the promised land.  They had become so lazy about God, His ways and His desires that 

God sent nations to plunder them and take them off into captivity.  It is here, in their 

separation, brokenness and depravity, when the prophets of old speak forth their message. 

When we look at the nature of “nurture” in the prophets we do not find the common words, 

teach, learn, grow, transform – what we do find is Isaiah 55.  We do not find the proper way to 

train up your child, or organize a school, or craft a program to learn about God.  We do find a 

Creator/Shephard/Father who is displeased with His people’s actions and life.  The prophets 

judge and condemn the people.  But, they also speak forth hope, encouragement, future 

promise, joy and satisfaction.  Thus far through the Old Testament we find human nurture 

primarily tied/linked to their relationship with their Creator.   

 Steven R. Guthrie, Creator Spirit: The Holy Spirit and the Art of Becoming Human, (Baker 

Academic, 2011). 

In the biblical text the prophets are those who expose what is hidden, who see what others are 

blind to, who recognize corrupt systems of thought and speak out against unjust power.  This is 

how Abraham Heschel describes a prophet.  Ordinary men and women have eyes but fail to 

see.  “Our eyes,” Heschel writes, “are witness to the callousness and cruelty of man, but our 

heart tries to obliterate the memories, to calm the nerves, and to silence our conscience.”  The 

prophet, however, “is bowed and stunned at man’s fierce greed. . . . Prophecy is the voice that 

God has lent to the silent agony, a voice to the plundered poor, to the profaned riches of the 

world.”  Through the prophet the Spirit gives sight to blinded eyes, and through this restored 

vision the Spirit brings freedom.  But—we cannot overlook—all of this is the work of the Spirit.  

The prophet is not simply a perceptive and morally sensitive individual but one who speaks by 

the Spirit of the Lord.  (“We believe in the Holy Spirit,” the Nicene Creed declares, “who has 

spoken through the prophets.”)  In the ministry of the prophets, we see the work of the Spirit 

and some of the things most characteristic of the Spirit’s liberating work.  134 

We see the Spirit bringing freedom by bringing sight.  As we’ve already suggested, this means 

not just “seeing” but seeing differently.  The people already have eyes, but they do not see.  

What is needed is a radically new perspective on familiar realities, a point of view that reframes 
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existing certainties…  This reseeing is possible because the prophet does not bear his own 

message but “the word of the Lord”—God’s vision of the world.  The prophet offers a view 

starkly at odds with human vision and, through his proclamation, urges people to see again, to 

see differently, and to see truly.  134 

Isaiah looks at the same reality as everyone else, but by the Spirit he is enabled to see it 

differently, to reimagine it, and so, to see it truly.  Similarly, where the world sees only the 

powerlessness of the disenfranchised, the prophet holds out a vision of promise, God’s future 

dawning on the horizon.  135 

 

Didaskein = to teach 

NIDNTT, Vol 3 

Didasko [verb], to teach, comes from di-dak-sko (root dek, to accept, extend the hand to).  The 

reduplicated stem and inchoative suffix convey the idea of repeatedly extending the hand for 

acceptance; the word therefore suggests the idea of causing someone to accept something.  It 

occurs frequently in Greek from Homer onwards, and in the active means to teach, inform, 

instruct, demonstrate, prescribe…  It is clear that the word is used typically for the relationship 

between teacher and pupil, instructor and apprentice.  What is taught may be knowledge, 

opinions or facts, but also artistic and technical skills, all of which are to be systematically and 

thoroughly acquired by the learner as a result of the repeated activity of both teacher and 

pupil.  759-760 

TDNT, V. II 

Didaskein is the word used more especially for the impartation of practical or theoretical 

knowledge when there is continued activity with a view to gradual, systematic and therefore all 

the more fundamental assimilation.  This is very plainly the meaning when it is said of Artemis 

in Homer that she herself taught men to hunt wild animals successfully…  This is important in 

relation to the transition of didaskein to Jewish soil.  135 

The total claim associated with didaskein made it peculiarly fitted to become the word for 

God’s presenting of His will to His people in order to subject the people to this will and to 

fashion it accordingly.  At this point there emerges a distinction between the secular use and 

that of the LXX.  The idea of a total claim is not to be detected in secular Greek, where the aim 

is to develop talents and potentialities.  In the LXX (OT), on the other hand, the concern is with 

the whole man and his education in the deepest sense.  137 

In later parts of the OT and on the soil of Rabbinic Judaism we find a fixed usage along the lines 

indicated in the history of the word among the Jews.  Used absolutely, didaskein denotes the 

manner in which, by exposition of the Law as the sum of the revealed will of God, instruction is 

given for the ordering of the relationship between the individual and God on the one side, and 

the neighbor on the other, according to the divine will.  137 
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Sophia = wisdom 

NIDNTT, Vol 3 

One must note the spread of meaning in the word-group, Sophia denotes specialist knowledge 

in a particular filed, such as in handicraft or in art (Ex 36:1 f.), but equally in economic 

shrewdness (Prov 8:18, 21), the art of government (Prov 8:15) or education (1 Ki 5:9-14).  Over 

and above this, it is concerned quite generally with the sagacious behavior which enables a man 

to master life (Prov 8:32-36).  Here it depends on right conduct in obedience to the will of God 

rather than on theoretical insight.  Wisdom is accordingly connected with the fear of Yahweh: 

“The fear of the Lord is the beginning of wisdom and the knowledge of the Holy One is insight” 

(Prov 9:10; cf. 1:7; 15:33; Ps 111:10; Job 28:28).  Here also is developed the distinctive aspect of 

the understanding of wisdom in Israel: wisdom is rooted in adherence to God.  “The thesis that 

all human knowledge comes back to the question about commitment to God is a statement of 

penetrating perspicacity. . . .  One becomes competent and expert as far as the orders in life are 

concerned only if one begins from knowledge about God” (B. von Rad, Wisdom in Israel, 1972, 

67).  1028 

 

Martyria = testimony, testifying, attestation  

NIDNTT, Vol 3 

Classical Literature:  The noun martyria means making an active appearance and statements as 

a witness (martys), the earliest form of the basic noun being martyros in Homer…  Its lexical 

content may be more precisely defined as reflective, interrogative recollection, re-call, i.e. 

calling up into consciousness something one has experienced which cannot be ignored or 

forgotten, and which is now in this sense brought to the notice of others, in order to impart to 

them by means of appropriate statements the content of this experience: that which has been 

experienced shall become evident by means of the testimony.  1038 

Old Testament:  It is immediately apparent in the LXX that the commonest member of the 

word-group is the noun martyrion (in total over 290 instances)…  The Hebrew moed, rendered 

130 times by martyrion in combination with skene, tent, means the time or place of 

appointment, implying that at this place Yahweh wished to meet his covenant people.  It is the 

Hebrew noun edut, rendered equally (some 35 times) by martyrion in the phrase [ark of the 

testimony], that denotes the solemnly given and accepted ordinance, the law with its 

recognized obligations.  1040 

The noun martys (54 occurrences, rendering of Hebrew ed), is used in the classical sense for 

one who gives testimony on the basis of observation, or who in the legal sense is enlisted to 

confirm a state of affairs, an agreement…  Similarly in the prophetic oracle, Jer 36:23, Yahweh 

comes forward as a witness against Israel.  On the whole, however, even these passages remain 

within the realm of statements which substantiate human behavior.  This is the reason why, 

especially in the Ps (27:12; 35:11) and Prov (12:17, 19; 1`4:5, 25), and also in Isa 8:2, the central 

question – as with martyria itself – is that of the trustworthiness or mendacity [untruthfulness] 
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of the witnesses.  The latter is abominated and stands under severe threat of punishment or 

even divine threat of judgment (Ex 23:1; Deut 19:16 ff).  Only in the later chapters of Isaiah 

does another understanding occur, when in Isa 43:10, 12; 44:8 the members of the nation are 

ordered to come forward as witnesses amongst the nations to the uniqueness and 

righteousness of Yahweh.  Even though the context takes the form of an eschatological lawsuit, 

the Servant Songs (Isa 42:1-4; 49:1-6; 50:4-9; 52:13-53:12) suggest something like a missionary 

role for the nation.  1041 

Epangellomai = announce, proclaim, promise, profess 

NIDNTT, Vol. 3 

Classical Literature:  The nearest point of contact to the NT usage of these terms is in the 

meaning to announce an intention, to offer to do something, to promise, to vow.  It is 

significant that, when they are used in this sense, it is never the gods who promise something 

to men, but only men to gods.  68-69 

Old Testament:  Basic to the theme of Israel’s existence under promise is Gen 12:1-3.  “Now the 

Lord said to Abram, ‘Go from your country and your kindred and your father’s house to the land 

that I will show you.  And I will make of you a great nation, and I will bless you, and make your 

name great, so that you will be a blessing.  I will bless those who bless you, and him who curses 

you I will curse; and by you will all the families of the earth bless themselves.’”  There is here a 

triple promise of the land, a great nation, and blessing…  Genesis develops the promise of the 

nation through the story of Isaac, the wanderings of Abraham and his descendants, and the 

covenant theme (Gen 17).  In Jer 31:31-34 there is the promise of a new covenant.  This was at 

a time of national collapse, when the whole idea of surviving in the promised land was 

problematic.  The central idea of the new covenant is that of the law written on the heart (cf. 

also Ezek 18:1-32 and 36:26-37 which couples a new spirit and heart with national restoration).  

The teaching of the prophets consists of promises of judgment and grace, culminating in the 

promises of the Servant Songs of Isaiah (Isa 42:1-4; 49:1-6; 50:4-9; 52:13-53:12).  The promises 

of return from exile and sustenance in calamity of the later chapters of Isaiah renew the exodus 

theme (Ex 3:24 f.; 12:1 ff.; 15:1 ff; Hos 11:1; Isa 40:1-31).  But as in Gen 12:3 there is also a 

theme of blessing which will extend beyond Israel, so that Yahweh promises that the servant 

will be “a light to the nations” (Isa 49:6).   And as early as Isa 2:24 and Mic 4:1-3 there is the 

prophecy of the nations flowing to the mountain of the house of the Lord so that they may 

learn the ways of Yahweh in peace and righteousness.  69-70 

 


