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The Holy Spirit  |  Acts 2:1-4  |  6.25.2017 

Christianity is rooted “in Christ”!  Thus, what role does the Holy Spirit play?  Following are thoughts from 

scholars, both ancient and modern. 

Constantine Campbell, Paul and Union with Christ, (Zondervan, 2012). 

The Holy Spirit affects Christ in us.  The role of the Spirit in understanding Paul’s thinking about union 

with Christ has many facets.  One important element of this role is to affect the presence of Christ in 

believers.  While Paul states that Christ is seated at the right hand of the Father, it is also the case that 

Christ is present in believers.  And yet, as Wikenhauser correctly identifies, these statements are not 

incompatible since ‘the Spirit provides the link between the two’.  The Spirit mediates the presence of 

Christ among believers in such a way that he may be regarded as ‘with the Father’ and also at the same 

time ‘among his people’.  [footnote 10:  This fact should, however, be qualified by the acknowledgment that 

Christ’s sitting at the right hand of the Father is an expression that denotes his rule and authority more than his 

‘physical location’.]  As Smedes puts it, ‘the Spirit is the living contact between the victorious Jesus and all 

who are united with Him… Between Him and us there is no gulf in time or space.’  This is due to the fact 

‘the Spirit represents Jesus Christ, wholly and completely’.  As Barth summarizes, ‘the gift and work of 

the Holy Spirit in us is that Jesus Christ should live in us by faith, that He should be in solidarity and unity 

with us and we with Him.’  360-361 

Paul is capable of using the language ‘in the Spirit’ alongside ‘in Christ’.  Wikenhauser observes: “’In the 

Spirit” is a phrase which Paul uses nineteen times, and he often makes exactly the same statement 

about the Spirit as he makes about Christ.’  Smedes claims that Paul does not make a distinction 

between our life in the Spirit and our life in Christ.  361 

In the life of the believer, the Spirit becomes the means through whom union with Christ is lived out.  

‘Thus, for the mystical doctrine of the being-in-Christ, ethics is nothing else than the Spirit’s working.’  

Indeed, for Paul ‘the Spirit is primarily a divine power which operates in man’, from whom a person 

derives strength.  In part, the implications of the Spirit’s work are related to the corporate nature of the 

Christian life, as Dunn recognizes: ‘Paul’s language indicates rather a quite profound sense of 

participation with others in a great and cosmic movement of God centered on Christ and effected 

through his Spirit.’  362-363 

The Holy Spirit is the one who affects holiness, making holy what was once unholy, making sacred what 

was counted unsacred; the Holy Spirit is the transformative power of God.    McConnell, Illumination in 

Basil of Caesarea’s doctrine of the Holy Spirit, page 15 

Steven R. Guthrie, Creator Spirit: The Holy Spirit and the Art of Becoming Human, (Baker Academic, 

2011).   

The Holy Spirit is dynamic movement.  It is difficult to say much about the work of the Holy Spirit in 

Scripture without employing adjectives like mysterious, untamed, unseen, and surprising.  The very 
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name “Spirit” (ruach in Hebrew; pneuma in Greek) has an element of uncharted wildness about it.  The 

words ruach and pneuma mean not only “spirit,” but also “breath” or “wind.”  Spirit, then, is a word 

that suggests movement, and movement of an organic (rather than a mechanically regular) sort.  (See 

John 3:5-8).  Interestingly, these words are also a good description of the Spirit’s decent upon the church 

at Pentecost…  The Spirit comes roaring in—unexpected, irresistible, and with extraordinary effect.  

These pneumatic traits of movement, power, and spontaneity mark the work of the Spirit throughout 

the New Testament.   8-9 

The Holy Spirit is a Boundary-breaker.  Throughout the New Testament the Spirit drives the church 

along like a skiff out ahead of a gale, scuttering across geographical, social, and racial boundaries, out 

into uncharted waters…  In this way the powerful and unpredictable Spirit breaks through impassable 

barriers, opening up new paths and allowing free converse between those who were once separated.  9 

 The Holy Spirit is the Surprise-Bringer.  So the Spirit often disrupts settled plans already in place.  What 

is more, the Spirit also brings about new and altogether unexpected states of affairs…  When we 

remember that the Spirit is the ruach, we remember to be humble before a sovereign God, whose 

thoughts are higher than our thoughts and whose ways are higher than our ways.  We remember that 

while we may hold doctrines, our doctrines don’t hold God—neither controlling him nor containing all 

there is of him.  If we were to describe all of this in terms other than mystery and ineffability, we might 

say that the work of the Spirit is characterized by dynamism.  The Spirit is active and agile; the Spirit 

moves…  The activity of the Spirit is more like that of the wind: who can see its source or how it has 

been set in motion?  It is a sovereign dynamism.  10-11 

The Holy Spirit Communicates.  But this is not all that we can say of the Holy Spirit.  At the very same 

time, Scripture connects the work of the Spirit with understanding, knowledge, guidance, and speech…  

The wisdom and knowledge that the Christian Scriptures associate with the Spirit’s work is not simply an 

inward and inarticulate wisdom—a “secret knowledge” as it were.  Rather, over and over again, the 

Spirit is specifically connected with communicative action.  The Spirit, Jesus says, “will take what is mine 

and declare it to you” (John 16:14).  The Spirit gives not only inward illumination but—specifically, 

particularly—words, speech, language, communication…  Where the Spirit is given, there is speech: “All 

of them were filled with the Holy Spirit and began to speak” (Acts 2:4).  Or, perhaps we should say, 

where the Spirit is given there is communication.  At Pentecost the followers of Jesus speak, but what is 

more remarkable is that those to whom they speak—those who are in Jerusalem “from every nation 

under heaven”—are able to declare: “In our own languages we hear them speaking about God’s deeds 

of power” (Acts 2:11).  And of course the supreme instance of the Spirit bringing the Word and 

knowledge is the incarnation.  By the Spirit (Luke 1:35; Matt 1:20) the Word became flesh and dwelt 

among us (John 1:14), revealing, declaring, and giving knowledge of the unseen God (John 1:18).  Ruach 

and Pneuma, as we’ve said, mean not only wind, but breath.  Spirit is not only the mysterious wind that 

blows “wherever it listeth,” but is also the breath that carries speech from speaker to listener.  We’ve 

said that the activity of the Spirit can be characterized as a sovereign dynamism.  In addition to this we 

can say that the movement of the Spirit is fertile.  The ruach not only moves, but carries—gifts, power, 

words, insight, and so on.  It is movement-between.  What belongs to Jesus is carried to his followers 
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(John 16:14); the words of the Pentecost believers are carried to their hearers (Acts 2:11); the gospel is 

carried to Gentile believers, out beyond the ordinary boundaries of the Jewish believers (Acts 10:47-48).  

We’ve arrived at an interesting paradox.  The Christian Scriptures associate the Spirit with both mystery 

and knowledge.  11-12 

Ephesians 4:30 Do not grieve the Holy Spirit of God, by whom you were sealed for the day 

   of redemption. 

Grieve = lupeite  [Present Active Imperative (command) 2 person plural – lupeo] 

TDNT, Vol. IV 

Lupeo is used generally for sorrow, pain (2 Cor 7:10; Hb 12:11; 1 Pt 2:19), especially sorrow of soul, e.g., 

the sorrow of the disciples in Gethsemane in Lk 22:45, their sorrow at the parting of Jesus in Jn 16:6, 20, 

22, Paul’s sadness at the unbelief of the Jews in Ro 9:2, the grief which Paul is spared when 

Epaphroditus does not die in Phil 2:27…  In Eph 4:30 lupeo is used in the sense of “to wound,” “to 

insult.”  This warning is obviously a strengthening of the admonition in verse 29 to guard against corrupt 

words.  322 

Acts 2:1 When the day of Pentecost arrived, they were all together in one place.   

Pentecost = pentekoste 

NIDNTT, Vol 2 

Old Testament – pentecoste is a feminine noun formed from the numeral pentekostos, fiftieth, which is 

found in Classical Greek from Plato onwards…  In Jewish and Christian literature the word stands for the 

fiftieth day, referring to the festival celebrated on the fiftieth day after Passover…  In Deut 16:10 it is the 

hag sabu ot, the feast of weeks (in rabbinic writings, the feast of fifty days).  Pentecost was the second 

great feast of the Jewish year, a harvest festival, when the first-fruits of the wheat harvest were 

presented to Yahweh.  It was celebrated seven weeks after the beginning of the barley harvest (hence 

“Feast of Weeks”), 50 days after the Passover (hence “Pentecost”).  For accounts see Ex 23:16; 34:22; 

Lev 23:15-21; Num 28:26-31; Deut 16:9-12.  783 

Jewish thinking about Pentecost developed during the period before and after Jesus.  Pentecost has 

become the feast of covenant renewal in Jubilee 6:17-21 (100 B.C.) and probably also in the Qumran 

community… an association already implied in 2 Chr 15:10-12.  This almost certainly meant a link 

between Pentecost and the covenant of Sinai in particular: both Ex 19:1 and 2 Chr 15:10 specify “the 

third month” (the month during which Pentecost was celebrated).  784 

Significance of Pentecost for the earliest Christians – Pentecost means first and foremost the outpouring 

of the Spirit promised by God for the end-time.  Charismatic and ecstatic manifestations attributed to 

God’s Spirit were as distinctive and significant a feature of earliest Palestinian Christianity as of later 

Hellenistic Christianity (cf. Matt 3:11; Mk 1:8; Lk 3:16; Jn 7:38 f; Acts 2:38; 6:3ff; 8:14-17; Rom 8:9, 14 f.; 
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1 Cor 12:13; Eph 4:8; Heb 2:4; 6:5).  In particular, Pentecost has seen as the fulfillment of Joel 2:28; “in 

the last days” (Acts 2:17) is hardly typical of Lucan eschatology and is therefore probably primitive; and 

the language of Joel 2:28 (“pour out”) has stamped itself on early Christian talk of the Spirit (Acts 2:17 f., 

33; 10:45; Rom 5:5; Tit 3:6).  785 

This first Pentecost resulted in an enthusiastic community, bound together by common loyalty to the 

risen and soon coming Jesus and by their common experience of Spirit (Acts 3:19 f.) – the resurrection of 

Jesus and the gift of Spirit both constituting the beginning of the end-time harvest of final resurrection 

(Rom 8:23; 1 Cor 15:20, 23).  785-786 

It is important for Luke that Pentecost is the fulfillment of the divine promise (Lk 24:49; Acts 1:4; 2:33, 

38 f…  Thus it is also the fulfillment of covenant promise (2:39; 3:25; 13:23, 32; 26:6), emphasizing the 

role of Pentecost as the institution of the new covenant.  So too his description of events before and 

after Pentecost underlines that for Luke Pentecost is the birthday of the church (2:38, 41, 42, 43-47).  

And for Luke the Spirit of Pentecost is pre-eminently the prophetic Spirit, the inspirer of speech (Acts 

2:4, 18 – note the addition of “and they shall prophesy”; 4:8, 31; 6:10; 10:46; 13:9; 19:6).  786 

Luke presents Pentecost as the beginning of world mission.  The implementation of the program of Acts 

1:8 awaits Pentecost.  Those who bear witness to the effects of the Spirit’s outpouring and hear the 

gospel proclaimed by Peter represent “every nation under heaven” (2:5), whole the appended list of 

nationalities embraces a wide sweep of the eastern Mediterranean, though with some odd omissions 

(2:9-11).  786 

Arrived = sumplerousthai  [Present Passive Infinitive – sumplerow]  

Lexicon 

(1) to fill completely of a ship… that is being filled with water in a storm “they were being swamped” Lk 

8:23.  (2) figuratively of time to arrive as the timely moment for an event to take place, fulfill, approach, 

come… “when the days of his being taken up” Lk 9:51.  “When the day of Pentecost had come”  Acts 2:1.  

NOTE:  only 3 uses in New Testament.  959 

And they were all filled with the Holy Spirit.  2:4 

Filled = eplerosen  [Aorist Passive Indicative 3 person plural – pimplemi] 

TDNT, Vol VI 

In Acts [filled] describes the work of the Holy Spirit in Christians.  The primary reference here is not to 

the receiving of the Spirit of prophecy but to the fact that filling with the Spirit conveys the power of 

preaching , e.g., to Peter before his address in Acts 4:8, to all believers prior to their witness at the 

prayer meeting in 4:31, to Paul before his sermon in 13:9.  In 2:4 the receiving of the Spirit brings the gift 

of tongues.  130 


