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Nurture  |  Acts 2:42-47  |  20 & 23 September 2018 

_____________________________________________________________________________________ 

 

This week dive into the area of human maturation, nurturing, educating, growing, stated in our Mission 

Statement as nurture faith. 

Let’s begin by asking the question, “Is there a specific/common goal we are growing toward or becoming 

more like?”  I offer Philip Turner’s answer in Christian Ethics and the Church, (Baker Academic 2015): 

Chief among God’s purposes is the unification of the peoples of the earth in a communion of faith, hope, 

love, and worship.  God has this purpose because it is his nature to show love and mercy toward his 

creation.  Christian living is a way of life that is proportionate to or worthy of who God is and what God 

wills.  It is, in short, the calling of the church to live in a way that bears witness to God’s nature and his 

will for the world he has both created and redeemed.  154 

To put the matter another way, the manner in which Christians live together and in relation to the 

societies in which they find themselves is a sign that points to Christ, through whom the peoples of the 

earth have access to a moral order that accords with what God wills and what God is like.  God desires 

the nations to see a people who, though drawn from all races and tongues, are nonetheless joined 

together in a unified response to the way things are—a response of faith, hope, love, and praise.  This 

manner of life, because it is born of God’s power, love, and mercy, reflects the glory of God revealed in 

Christ.  Once God’s glory is glimpsed, it has power, through the work of the Spirit, to draw forth the 

appropriate human response.  An appropriate human response is 

first of all a life that glorifies God not only in worship but also in a 

worthy life.  154 

A way of life that elicits love and praise is not only a witness to 

God’s nature and purposes.  Because it fits with reality, it is also a 

way of life that leads to human fulfillment.  It is a way of life that 

does not run across the grain of things… What we seek is an object 

that can both fill the soul and render us at home in the world…  The 

way in is open to all.  Nonetheless, it can be entered only through 

the narrow gate of conversion, repentance, and amendment of life.  The way into this people passes 

through a narrow door that requires what those of us who live in an electronic age might call a 

“recalibration” of all our attachments and commitments and a reformatting of our most common habits 

and practices.  Another way to say the same thing is that a goal of the Christian life is not in the first 

instance to transform a culture but to form one.  155 

 

Nurture throughout both the Old and New Testaments have revealed an interrelated, personal, familial 

context for healthy nurturing and human development.  By contrast many in the church today equate 

nurture with acquiring more and more information and knowledge about Christ, God and the Bible. 

Philosopher, Esther Lightcap Meek in Loving to Know sets the table of this quandary for us: 

The manner in which 

Christians live together is a 

sign that points to Christ, 

through whom the peoples 

of the earth have access to 

what God is like. 
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In Christian discipleship, where the dichotomous default has silently spread its destruction, passion and 

faith have been linked to relationship, and theology has been linked to knowledge.  People have fallen in 

love with Christ, and thus felt the pull to training in Christian scholarship and ministry.  But that training 

has been “knowledge,” as opposed to passion, worship, and relationship.  Where this defective default 

has persisted, the posture assumed in theological study has been at best the critical scholar, at worst, 

the criticizing theological information-gatherer and doctrinal impurity police.  But if knowing is 

convenantally interpersonal, most effective when it invites the real, this default-contorted posture 

inhibits knowing and damages reality.  And in Christian scholarship, theology, and ministry—where 

knowing God involves convenantal response in relationship, entering and living out the biblical story—

the defective posture is sharply incongruous.   

Fixation on—as opposed to artfully indwelt attendance from—Scripture, doctrine, theology, and 

religious information or content, is what yields this incongruity.  This is the difference between legalism 

and obedience, also.  And it is the difference between knowledge and wisdom.  139 

All of life is about knowing God as Lord…  155 

 

NIDNTT, Vol 3 

Teach, Instruct, Tradition, Education, Discipline 

Didasko = teach 

Classical Greek Literature:  disasko, to teach, comes from di-dak-sko (root dek, to accept, extend the 

hand to) – conveys the idea of repeatedly extending the hand for acceptance; the word therefore 

suggests the idea of causing someone to accept something.  In the active means to teach, inform, 

instruct, demonstrate, prescribe; in the passive to be instructed, be taught; in the middle to learn for 

oneself, to think out, to master.  759 

Old Testament:  In the LXX [the Greek translation of the Hebrew Old Testament, also called the 

Septuagint] didasko occurs about 100 times, including 57 instances where it translates words from the 

Hebrew root lmd, to teach…  The word does not primarily denote the communication of knowledge and 

skills (e.g. 2 Sam 22:35), but means chiefly instruction in how to live (e.g. Deut 11:19; 20:18), the subject 

matter being the will of God.  760 

Paideuo [verb] = bring up, instruct, train, educate – Paideia [noun], upbringing, training, 

instruction, discipline 

Classical Greek Literature:  The underlying root is pais, child, boy.  Paideuo thus literally means to be 

together with a child; hence, to bring up, educate, instruct, teach, accustom.  Derived from this is the 

noun paideia, which is found as early as 6
th

 century B.C. in the sense of education, which connotes the 

process of education, development of culture.  775 

Old Testament:  paideuo 84 times in the LXX.   The OT bears witness to God’s self-revelation to Israel 

and intervention in his life.  In response to his love and care for the chosen people, he expects in turn 

trust and obedience.  The priestly nation is to be stamped with God’s nature, and to become 

increasingly fitted for the sphere of his holiness.  God does not educate in order to achieve an ideal; he 
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watches over his people’s faithfulness, which he intends should flow from trust and from that constant 

readiness to hear and truly listen which arises from obedience.  The educational aim of God is to lead his 

people to the realization that they owe their existence to the saving will of Yahweh alone, and therefore 

owe obedience to their divine instructor (Deut 8:1-6).  776-777 

 

NIDNTT V. 3 

Sophia [noun] = wisdom; Sophos [adjective], wise; sophizo [verb] make wise, teach, instruct; 

middle to reason out, devise craftily.  1026 

Sophia stands predominantly for the Hebrew hokmah: Ex 28:3; 31:3; 35:26, 31 35:35; 36:1; Deut 4:6; 2 

Sam 14:20; 20:22; [multiple other references]…  Sophos, stands chiefly for the Hebrew hakam, wise: 

[multiple references]… The verb sophizo which is much less common stands chiefly for hakam, be wise: 

1 Ki 5:11; Ps 19:7; 105:22; 119:98; Prov 8:33…  1027-1028 

Here one must note the spread of meaning in the word-group.  Sophia, wisdom is concerned quite 

generally with the sagacious behavior which enables a man to master life (Prov 8:32-36).  Here it 

depends on right conduct in obedience to the will of God rather than on theoretical insight.  Wisdom is 

accordingly connected with the fear of Yahweh: “the fear of the Lord is the beginning of wisdom and the 

knowledge of the Holy One is insight” (Prov 9:10; cf. 1:7; 15:33; Ps 111:10; Job 28:28.  This idea is among 

the most characteristic of Israelite religion.  Non—Israelite wisdom is unaware of this kind of almost 

programmatic rooting of wisdom in the fear of God.  1028 

 


