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And Joshua said, “Here is how you shall know that the living God is among you…”  

Joshua 3:10 

In God’s conversation with Joshua in chapter 3 we find the intriguing invitation this is how you (the 

people) shall know the living God.  This revelation is stated twice, 3:7 and 3:10.  The primary Hebrew 

word for our English word “know” is yada.  In the Greek translation of the Hebrew Old Testament, 

around 300 B.C., known as the Septuagint or LXX, ginosko is the most common word used.   Both of 

these words have abundant usage and varied meanings all rooted in the meaning of knowing.   

It is important for each of us to ask the question, “How do we know that the living God is among us?”  A 

simple answer is through the inexhaustive nature of the real world we find ourselves living in.  The world 

around us reveals the Creator’s design, creativity and inexhaustive future manifestations unknown to us 

today.  Esther Meek states it simply, “Reality is characterized by excess.”  Discovery reveals the hand of 

God in the Created world.  We, as human beings, have the capacity to discover not only cool things 

about the world but also about the living God.   

What can we glean from Joshua 3 regarding God’s statement to Joshua – “Here is how you shall know 

that the living God is among you…”  Coming to know – whether it be the world, a new land, a friend, 

God, or anything else – is to discover more.  God is infinite, we, as finite beings, will always be learning, 

experiencing, discovering more.  Esther’s latest book, Contact with Reality, (Cascade Books, 2017), 

places us in the stream of delight when it describes our knowing.   

[Knowing] the real is systematically but inexhaustively surprising and generous.  Far beyond a 

one-to-one correspondence of thought and things [our modern notion of knowing], this is a one-

to-infinity correspondence—and it’s just the infinity that testifies to the one.  But the infinity is 

always half-hidden and, as-yet, inarticulable.  “Pregnant” is a wonderful adjective; it applies 

aptly both to the real as well as to any true claim.  247 (italics hers) 

In one sense, the entire question of [knowing] reality should be not so much answered as 

superseded; the accessibility of reality as a whole is not so much a stance to be justified but a 

posture to be lived.  235 

This full-bodied, dynamic posture toward our knowing is born out in the Hebrew and Greek words yada, 

and ginosko commonly found in Scripture.   

 

Know = yada (Hebrew); ginosko (Greek) 

New International Dictionary of New Testament Theology, Vol. 2 
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One of the most important marks of human as a rational being is his capacity to order and clarify his 

impressions of the world that surrounds him or her and to articulate standards of behavior.  Cognition, 

practical knowledge and theoretical understanding are attained when the mind reflects on and judges 

sense experience.  390 

Ginosko included from the very first the idea of grasping and understanding the object perceived by the 

mind.  The word ginosko embraces the whole gamut of knowledge from knowing things to knowing 

persons.  391 

In the OT, as with the common Greek attitude, knowledge is derived through the senses; the thing to be 

known must present itself to the senses and so let itself be known.  Hence we find verbs of hearing and 

seeing parallel to verbs of knowing (Ex 16:6 f.; Deut 33:9; 1 Sam, 14:38; Isa 41:20).  It is easy to 

understand why the LXX rendered raah, see (Judg 2:7), hazah, see (Isa 26:11), and sama, hear (Neh 

4:15), by ginosko.  The concepts of knowing in Greek and Hebrew thought largely coincide, and from 

both experience through the senses is fundamental.  395 

In the LXX the ginosko word-group is used mainly to render words formed from the Hebrew root yada 

which has a very wide range of meaning.  If one starts with the basic meaning: To notice, experience, 

observe (Gen 3:7; 41:31; Judg 16:20; Eccl 8:5; Isa 47:8; Hos 5:3)…  Knowledge of God is always linked 

with God’s acts of self-revelation.  This is illustrated in the formula, “And you shall know that I am 

Yahweh.”  This is found 54 times in Ezek., and occurs also elsewhere in the OT.  It is always linked with 

the proclamation of some specific act by Yahweh: Ezek 6:7, 13, 14; 7:4; 11:10, 11 f.; 12:14 f., 16.  395 

Knowledge of God arises uniquely from the revealing acts of God and the testimony to them.  In fact, 

knowledge of God and knowledge of his acts coincide (Mic 6:5).  Knowledge of God in the OT is not 

concerned with the speculative question of the being of God, but in the God who, working in grace and 

judgment, has turned to men.  To know him means to enter into the personal relationship which he 

himself makes possible.  396 

While the Greeks were concerned with detached knowledge and a speculative interest in the 

metaphysical nature of things, the OT regards knowledge as something which continually arises from 

personal encounter.  When the OT makes statements about God and creation, we should not regard 

them as ontological deductions, but as declarations of faith in response to God’s revelation.  396 

 

We end with thoughts from the 4
th

 Century Bishop, Basil of Caesarea from a 21
st

 Century 

dissertation by Timothy Parker McConnell, Illumination in Basil of Caesarea’s doctrine of the 

Holy Spirit, 2009. 

Basil is a theologian who takes seriously that his work is not done in God’s absence.  Theology is not 

talking about God in his absence, but recognizing the work of God in one’s life as God is present.  Basil is 

a man who seems to believe that knowledge of God is beyond language, and that words must be 

deployed as sparingly as possible to refer to what has been revealed by the activities of God since words 

only have the capacity to limit meaning.  277-278 

By focusing on the activities, wonders, and deeds of the Spirit the theologian is led not only into 

knowledge of God but a relationship of worship.  This characteristic claim of Basil in never abandoned.  

Knowledge of God comes by virtue of God’s activities, and these activities are not relations of divine 

essence, but revelations of God’s presence.  The Christian believer is called by these activities not to 

know about God (that is, to know the nature of divinity), but to know and thus to worship God—as Basil 

writes, not to know what God is, but to know how God is in relation to us.  279-280 


