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Equip to Minister 
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Christopher Smith and John Pattison have written a book titled Slow Church: Cultivating Community in 

the Patient Way of Jesus.  This perspective came out of the Slow Food movement in Europe.  In it I have 

found wonderful truths that are simple in nature.  In my desire to minister effectively I am encouraged 

and challenged by their words. 

The extraordinary thing about Slow Church is how ordinary it is.  Slow Church is just church—or 

it should be.  We aren’t asking people to be Super Christians, to move to a developing nation or 

to the inner city, or to give away all their money.  What we’re advocating is that we live more 

deeply into the ordinary patterns of our lives, considering and talking with others in our church 

about how and why we do the things we do. 

Slow Church reflects our own longing to experience the subversive, transforming power of God 

within the day-to-day life of our churches and neighborhoods.  The adjectives subversive and 

transforming are intentional here, because we are withdrawing our allegiance to a 

McDonaldized religion that wants to keep the life of faith segmented to Sunday morning 

services.  In a world where God is at work reconciling all creation, everything matters; work, 

family, friends, place, rest, food, money and, above all, the body of Christ, because the church is 

the interpretive community through which we make sense of all other facets of life.  223 

A key statement in our Scripture this week (1 Peter 4:9-11) is verse 10 – “As each has received a gift, use 

it to serve one another, as good stewards of God’s varied grace.”  Every Christian “has received” 

something that has taken place in the past at a specific moment in time – you possess some “gift” that 

God has given you.  The word “gift” is charismata, a word from the stem charis “grace” used multiple 

times in the New Testament for the entire work of salvation from God, through Christ and extends 

throughout the future in the Holy Spirit.  This magnificent “gift” is a means/tool/capacity/talent/ 

possession for us to serve one another.  “Serve” in our text is daikonew, the verb that we often 

translate “minister.”  We are “good stewards” as we recognize and fulfill our potential in 

service/ministry.  The word “steward” in our text is oikonomsi from the root oikos meaning house!  

Note in the following that by stewarding well the gifts God has given us we are building up the 

household of God – the church! 

 

Steward/manage/administer/plan = oikonomos 

NIDNTT, Vol 2 

To understand the concept of oikonomos one must refer to their roots in the concept of the house, as it 

is in the NT – oikos.  God’s people, God’s community, is his house, which he builds up through the work 

of those he has called to the task, to whom he entrusts the stewardship of the house.  They are not to 
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look upon these household affairs as their own; they are merely stewards of the gifts entrusted to them 

and have to give an account of their stewardship (Lk 16:2; cf. the parable of the pounds, Lk 19:11 ff., cf 

Matt 2514 ff., which must be taken into account in the explanation of the concept, even though 

oikonomos does not appear in them).  In addition to the gifts of the Spirit (1 Peter 4:1`0) it is above all 

the gospel which is thought of as something entrusted to stewards.  255 

 

A simplistic definition of ministry is “service to another.”  

Who is the “other?”  I want to offer a direction through 

Philip Turner’s book Christian Ethics and the Church: “By 

contending that the originating focus of Christian 

living/ethics/ministry is in fact the common life of the church rather than personal holiness or social 

reform, I speak only of a focus and not of an exclusive concern.  My contention is only that the churches 

will once more discover their identity and calling under God, not in a retreat to pietism and spirituality, 

nor in attempts to recover general social influence, but in the reconstitution of their common life.   

Prepare = etoimasia  

TDNT, Vol. II 

The clear meaning of this word group is preparation both in the active sense of “making ready” and in 

the passive of “readiness,” “ability” or “resolution.”  The terms are used for the divine creation and 

preservation in nature and history.  They reflect the pulsating, living quality of the biblical concept of 

God.  704 

Minister = diakonia 

TDNT, Vol. II 

diakoneo has the special quality of indicating very personally the service rendered to another.  In 

diakoneo there is a stronger approximation to the concept of a service of love.  81 

Israel had the great heritage of the commandment of Lev 19:18, “thou shalt love thy neighbor as thyself.”  

This included full readiness for and commitment to service of one’s neighbor.  83 

Diakoneo is now [in the NT letters] much more than a comprehensive term for any loving assistance 

rendered to the neighbor.  It is understood as full and perfect sacrifice, as the offering of life which is the 

very essence of service, of being for others, whether in life or in death.  86 

A decisive point for understanding the concept is that early Christianity learned to regard and describe 

as diakonia all significant activity for the edification of the community (Eph 4:11 ff.), a distinction being 

made according to the mode of operation…  But all these different services were rendered to the one 

Lord.  In each of them the believer serves not only his brother but also Christ.  87 

Diakonos (noun): If the inscriptions teach us anything, it is that the original meaning of diakonein “to 

wait at table” persisted.  In accordance with the saying and example of Jesus, early Christianity made 

this the symbol of all loving care for others.  Here is the root of the living connection between ethical 

reflection on service in the community and the actual diaconate.  Again, the persistent sense of waiting 

The believer serves not 

only his brother but 

also Christ. 



3 

at table is reflected in the fact that the Christian office had its origin in the common meal at the heart of 

the life of the community, namely, the Lord’s Supper.  Only in this way can we understand the later 

history of the diaconate, which has always consisted in assistance at divine service as well as in the 

external service of the community.  92 

 

 

 


