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Increase & Abound  |  II Thessalonians  |  September 24, 2017 

II Thessalonians was written on the heels of I Thessalonians upon hearing how alarmed the young 

church was in thinking that the “Day of the Lord” had already occurred.  His response was a mixture 

of encouragement and exhortation with a central purpose of setting straight the incorrect 

information that caused their anxiety relating to the second coming of Christ.  Paul echoes I 

Thessalonians with the charge given in 2:13-17 of “sanctification” and “glory” by “standing firm” in 

Christ.   

A word of caution is appropriate relating to the modern fascination of Dispensationalism popularized 

by the Late Great Planet Earth and Left Behind Series depicting the second coming of Christ.  It 

represents an interpretive framework of Scripture developed in the 1830’s and popularized in the US 

with the publication of The Scofield Reference Bible in 1909.  Let’s take Paul’s advice and major on the 

major’s and not the minors - “May the Lord direct your hearts to the love of God and to the 

steadfastness of Christ” (II Thess 3:5).   

1:3  We give thanks because your faith is growing abundantly.   

Faith = pistis 

NIDNTT, Vol. 1 

The words dealt with here [Faith, Persuade, Belief] are basically concerned with that personal relationship with 

a person or thing which is established by trust and trustworthiness…  The words of the pistis group are derived 

from the same verbal stem.  They denoted originally the faithful relationship of partners in an agreement and 

the trustworthiness of their promises.  In a broader sense they came to denote the credibility of statements, 

reports and accounts in general, both sacred and secular.  In NT Greek they gained a special importance and 

specific content through their application to the relationship with God in Christ: the trusting acceptance and 

recognition of what God has done and promised in him.  587-588 

Jesus and the Synoptic Tradition:  The miracle stories often contain reference to the faith of the sick person or 

those around him (Mk 2:5; 5:34, 36; 10:52; Matt 8:10).  What is meant is trust in the mission of Jesus and his 

power to deliver from trouble.  Those saving acts are performed in the service of his commission and are 

intended to confirm an existing faith.  The question of faith is clearly bound up with these miracle stories.  

Jesus did not only seek to deliver people from physical need, but to make men witnesses of his saving work.  It 

is not a matter of making a condition upon which he will act.  Rather, he is concerned with the goal beyond the 

physical process.  His intention was not to be a mere “healer”, but to be a helper in God’s name.  He was 

therefore more concerned to ask for faith than to demand it.  Man’s trust presents the possibility for God to do 

his work.  It is thus only a start and a first step to what was to be declared later by the church.  599-600 

Faith in God means for Jesus being open to the possibilities that God presents (cf. Mk 11:22, have faith in 

God)…  It must not be forgotten that every summons and statement of Jesus contained the elements of faith, 

trust, knowledge, decision, obedience and self-direction.  The preaching of Jesus cannot be understood apart 

from the many sided aspects of faith and trust.  The faith of Jesus was directed towards reality.  It was deeply 

involved in the act of living, and was on a completely different plane from hypothetical abstractions.  600-601 
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TDNT, Vol. VI 

The Pauline Concept of Faith:  To express the newness and complete otherness of the relation to God which is 

implied by pistis as the turning and constant reference to God’s saving act, Paul connects the blessing of 

salvation strictly, consistently and exclusively to pistis…  Man can stand before God only in virtue of his pistis 

and not in virtue of his ergon [works]…  It is thus made perfectly plain that pistis is man’s absolute committal 

to God, a committal in which man cannot make any resolutions of his own—which would be to remain in the 

sphere of ergon [work]—but which can only be committal to God’s grace, an answer to God’s act.  Equally 

plain, however, is the fact that this committal is a movement of the will; it is indeed the radical decision of the 

will in which man delivers himself up.  It is the act in which man really is, whereas in ergon [work] he always 

stands alongside that which he accomplishes…  Faith is the manner of life of the man who is crucified with 

Christ, who can no longer live as an I, who lives in Christ (Gl 2:19 f.).  219-220 

Growing abuntly = huerauzanei  [Present Active Indicative 3 person singular – huerauzano] 

Lexicon:  Grow wonderfully, increase abundantly.  1032  [NOTE:  only NT usage] 

 

…and the love of every one of you for one another is increasing.  1:3 

Love = agape 

NOTE:  I have treated in prior notes the exegetically background of agape, self giving love.  Following are a few 

statements from authors to stimulate our understanding of this central reality of the Christian life. 

Christian Smith, What is a Person?  (University of Chicago Press, 2010). 

By “love” I do not mean feelings of attraction—which tend to be oriented to the gratification of the self.  

Instead, by “loving,” I mean relating to other persons and things beyond the self in a way that involves the 

purposive action of extending and expending of oneself for the genuine good of others—whether in 

friendships, families, communities, among strangers, or otherwise.  Human persons are such that their very 

selves are centered in and grow out of relationships of genuine care for each other that are not purely 

instrumental but require genuine giving of the self in love in various ways for the good of others.  73 

Ester Lightcap Meek, Loving to Know: Introducing Covenant Epistemology, (Cascade Books, 2011). 

Desire, as a locus of strategies to invite the real, encompasses longing and love.  While these are closely 

related, perhaps they suggest a passive and an active dimension of what it is that invites the real.  Longing 

would be the passive, love the active.  Longing calls for the other to give; love actively gives oneself for the 

sake of the other…  The central and shaping motive of knowing is love.  To know is to love…  428 

Increases = pleonazei  [Present Active Indicative 3 person singular – pleonazo] 

TDNT, Vol. IV 

When used of love pleonazo bears the comparative sense of “increasing.”  Paul can give thanks for this 

growing love in 2 Thes 1:3.  His prayer in 1 Thes 3:12 is that Christ may make his readers rich in love.  Here, too, 

the thought of fullness is clearly implied.  265 
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Following is my outline of Parker Palmer’s thoughts on love in modernity. 

agapecentric egocentric 

This love is not a soft and sentimental virtue, not 

a fuzzy feeling or romance.  The love of which 

spiritual tradition speaks is "tough love," the 

connective tissue of reality--and we flee from it 

because we fear its claims on our lives. 

Holding the view that the ego [the self - 

especially as distinct from the world and 

other selves] is the center, object, and norm 

of all experience and knowledge.  

[Dictionary definitions] 

Knowing that springs from self-giving love 

implicates us in the web of life; it wraps the 

knower and the known in compassion. 

Curiosity and control create a knowledge 

that distances us from each other and the 

world. 

It forms a bond of awesome responsibility as 

well as transforming joy. 

We use what we know as a plaything and 

play the game by our own self-serving rules. 

It calls us to involvement It alienates 

It breads mutuality It festers narcissism, hedonism, skepticism 

and numbness 

It welcomes accountability It resists  

It may require us to change, even sacrifice, for 

the sake of what we know. 

It conforms what we know to ourselves. 

It’s risky, transforming, difficult It’s easy 

Adapted from Parker Palmer,  

To Know As We Are Known/A Spirituality of Education,  

(Harper & Row, 1983), page 9 

 


