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Beneath the Cross of Jesus  |  Psalm 63:1-8  |  October 16, 2016 

Robert J. Morgan, Then Sings My Soul, (Nelson, 2004). 

The author of this hymn, Elizabeth Clephane, was born in Edinburgh, where her father was Sheriff of 

Fife.  One of her siblings later wrote: “My sister was a very quiet little child, shrinking from notice and 

was always absorbed in books.  The loss of both her parents at an early age taught her sorrow.  As she 

grew up she was recognized as the cleverest one of our family.  She was first in her class and a favorite 

at school.  Her love for poetry was a passion.  Among the sick and suffering she won the name, “My 

Sunbeam.’”  (Elizabeth’s own comment on her nickname is written into a line of this hymn: “I take, O 

Cross, thy shadow for my abiding place; / I ask no other sunshine than the sunshine of His face.”) 

At some point, Elizabeth’s family moved to Melrose, southeast of Edinburgh, where she spent her 

remaining years.  Though frail, she was a diligent Bible student, a sympathetic listener, and a worker 

among the poor.  She and her sisters raised money for the unfortunate, on one occasion selling their 

horse and carriage for a needy family.   

Elizabeth’s poems were published in the Scottish magazine, The Family Treasury.  This one, appearing 

after her death, was discovered by Ira Sankey and introduced in the great Moody/Sankey meetings in 

Britain.  In his autobiography, Sankey stated: “The author of this hymn, Elizabeth Celphane, also wrote 

the widely known hymn, ‘The Ninety and Nine,’ and these two were her only hymns.  The first time this 

hymn was sung is still fresh in my memory.  The morning after I had composed the music, Rev. W. H. 

Aitkin was to speak at our mission in London. . . .  Before the sermon, I sang ‘Beneath the Cross of Jesus’ 

as a solo; and as in the case of ‘The Ninety and Nine,’ much blessing came from its use for the first time.  

With eyes filled with tears and deeply moved, the preacher said to the audience: ‘Dear friends, I had 

intended to speak to you this morning upon work for the Master, but this new hymn has made such an 

impression on my heart, and evidently upon your own, that I will defer my proposed address and speak 

to you on “The Cross of Jesus.”’”  117 

Suffering – Hebrew hamal; Greek pascho 

NIDNTT, Vol. 3 

In Classical Greek literature the basic meaning o the verb, in use from Homer onwards, is that of 

experiencing something which stems from outside of myself but which affects me, either for good or ill…  

However, since additions tended to be negative, the verb itself came to have a negative meaning, unless 

there were clear indications to the contrary.  Thus the idea of being affected is replaced by that of 

suffering.  719 

OT – In the LXX pascho occurs only 21 times.  It translates the Hebrew hamal, to feel compassion (Ezek. 

16:5; Zech. 11:5), and also halah, to be affected, impressed (Amos 6:6)…  Despite the absence of precise 

Hebrew equivalents, the ideas expressed by pascho and its derivatives are clearly present in the OT, 

where the question of suffering is approached from various angles…  The question of suffering is not 

thought through anthropologically for man to obtain a deeper insight into his own existence, but is 
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entirely a matter of God’s providence.  Thus G. von Rad makes the following comment on the story of 

Joseph: “this chain of guilt and suffering has nothing in common with the pessimistic belief in fate found 

in Greek tragedy, for the story of Joseph distinctly has guidance as its subject.  God has directed all 

things for good”.  The fact that there is no tension between the problem of suffering as such and the 

problem of one’s own individual suffering is indicated by the Psalms of lament, which show that psalmist 

overwhelmed with every conceivable kind of trouble (Ps. 22).  Such Psalms are not biographies of the 

psalmist, nor do they give allegorical accounts of his spiritual experiences; rather they are liturgical 

formularies for common use within the OT community.  Important for the psalmist is not the analysis of 

his personal sufferings but his experience of comfort from the priestly oracle or from seeking refuge in 

Yahweh (Ps. 17:8)…  The idea of vicarious suffering comes to a climax in Isaiah’s message concerning the 

“Suffering Servant”…His suffering is seen as punishment for the sins of others (Isa. 53:4-6).  720-721 

NT – The verb pascho is used 42 times in the NT…  [Suffering] is very common, in the Synoptic Gospels 

[Matthew, Mark and Luke], Acts and Hebrews.  The noun pathema is found only in Paul (Rom. 8:18 “For 

I consider that the sufferings of this present time are not worth comparing with the glory that is to be 

revealed to us.”  2 Corinthians 1:5 ff.  “For as we share abundantly in Christ’s sufferings, so through 

Christ we share abundantly in comfort too.”  Phil. 3:10-11 “that I may know him and the power of his 

resurrection, and may share his sufferings, becoming like him in his death, that by any means possible I 

may attain the resurrection from the dead.”  722 

In the light of the fact that the Synoptic Gospels are, in a sense, passion accounts extended both 

backwards and forwards in time, i.e. the passion is their central theme, it is striking that they make 

relatively little use of pascho and pathema…  Despite this the passion idea in the NT cannot be inferred 

from mere statistics…  Christ’s suffering acquires its soteriological aspect from the fact that it is 

substitutionary in character: he is the atoning sacrifice for our sins (Heb. 13:12; 1 Pt. 2:21 ).  This is 

proved by quotations from Isa. 53 (cf. 1 Pet. 2:22, 24 with Isa. 53:9, 5).  Thus through the suffering of 

death (Heb. 2:9 f.), Christ becomes the author of believers’ salvation.  723 

Christ’s vicarious suffering means, for his followers not deliverance from earthly suffering, but 

deliverance for earthly suffering…  The idea of suffering is inseparable from the NT concept of koinonia 

[fellowship] celebrated in the Lord’s Supper.  Indeed, such is the mystic union existing between Christ 

and his body the church that their sufferings may be identified as one and the same (2 Cor. 1:5)…  The 

essential goal for which the Christian suffers is that of the kingdom of God.  Compared with the hope of 

“eternal glory”, a Christian’s present period of suffering shrinks to “a little while” (1 Pet. 5:10)…  Again 

and again in the NT suffering and glory (Rom. 8:17; 1 Pet 5:1, 10), as well as suffering and patience (2 

Thess. 1:4 f.; Heb. 10:32), are mentioned in the same breath.  Thus Paul conceives his fellowship with 

the Corinthinans as being fellowship in suffering and in comfort (2 Cor. 1:7).  Indeed, Paul can take the 

idea of suffering as being temporary because advancing towards eschatological glory, and extend it to 

cover the whole of creation (Rom. 8:18 ff.).  724-725 

 

 


