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Bare Feet  |  December 11, 2016  |  Luke 1:35-38 

Featured Song:  O Holy Night!  #148 

The words of “O Holy Night” were written in 1847 by a French wine merchant named Placide Clappeau, 

the mayor of Roquemaure, a town in the south of France.  We know little about him except that he 

wrote poems as a hobby. 

We know more about the man who composed the music, a Parisian named Adolphe Charles Adam.  The 

son of a concert pianist, Adams was trained almost from infancy in music and piano.  In his mid-

twenties, he wrote his first opera and thereafter wrote two operas a year until his death at age fifty-two.  

Near the end of his life, he lost his savings in a failed business venture involving the French national 

opera, but the Paris Conservatory rescued him by appointing him professor of music. 

It was John Dwight, son of Yale’s president, Timothy Dwight (“I Love Thy Kingdom, Lord”), who 

discovered this French Carol, “Christian Midnight,” and translated it into the English hymn, “O Holy 

Night.” 

After graduating from Harvard and Cambridge, John was ordained as a minister in Northampton, but his 

pasturing experience wasn’t happy.  In 1841, George and Sophia Ripley founded a commune named 

Brook Farm “to prepare a society of liberal, intelligent, and cultivated persons, whose relations with 

each other would permit a more simple and wholesome life.”  John was hired as director of the Brook 

Farm School and began writing a regular column on music for the commune’s publication. 

When Brook Farm collapsed in 1847, John Dwight moved into a cooperative house in Boston and 

established a career in music journalism.  He penned articles on music for major publications, and in 

1852 he launched his own publication, Dwight’s Journal of Music.  He became America’s first influential 

classical music critic.  He was opinionated, sometime difficult, and a great promoter of European 

classical music. 

How odd that a wine merchant, a penniless Parisian, and liberal clergyman should give Christianity one 

of its holiest hymns about the birth of Jesus Christ, Savior of the world. 

TEXT:  Luke 1:35-38 

The child to be born will be called holy—the Son of God.  (Lk 1:35) 

Born = gennao 

Lexicon 

To cause something to come into existence, primarily through procreation or parturition.  To become 

the parent of, beget by procreation.  193 
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Holy = hagios 

NIDNTT, Vol. 2 

The expressions “holy” and “the holy” denoted at the beginning of the history of religion power (mana), 

taboo, and then, generally the sphere of divine power which man felt to be superior and threatening.  

The opposite of the holy was the profane, the sphere of human life outside the realm of the holy.  The 

roots of religion lie in the efforts to separate the holy by means of cultic and ritual processes from the 

desecration and contamination caused by the profane.  The Greeks used three different word-groups to 

denote the holy, hieros, with its numerous derivatives, denotes the essentially holy, the taboo, the 

divine power, or what was consecrated to it, e.g. sanctuary, sacrifice, priest.  In contrast, hagios – the 

most frequent word-group in the NT – contains an ethical element.  The emphasis falls on duty to 

worship the holy.  hosios also points in this direction.  On the one hand, it indicates divine 

commandment and providence; on the other, human obligation and morality.  223 

OT – The decisive element in the OT concept of the holy, in contrast to the profane is not so much the 

awesome divine power.  Rather, through certain places, objects or occasions men enter into relatively 

direct contact with the divine power which can be awesome, if men treat it in a profane way (1 Sam 

6:20).  The basic idea is not that of separation but the positive thought of encounter which inevitably 

demands certain modes of response.  Although Hebrew worship was particularly concerned with this 

encounter, the sphere of the holy was wider than the cult.  The holy is therefore a pre-ethical term.  On 

the other hand, it is a concept which posits ethical values.  This ethic is not the first stage of human 

morality, but the expression of the holiness of Yahweh in a world of both similar and different sacred 

practices.  224 

NT – When we leave the realm of the OT and enter that of the NT, two facts stand out.  First, God is only 

seldom described as holy (Jn. 17:11; 1 Pet 1:15 f.; Rev 4:8; 6:10), and Christ is only once called holy in 

the same sense as God (Rev 3:7; cf. 1 Jn 2:20).  The concept of holiness in the NT is determined rather by 

the Holy Spirit, the gift of the new age.  Secondly and following from this, the proper sphere of the holy 

in the NT is not the cultus but the prophetic.  The sacred no longer belongs to things, places or rites, but 

to the manifestations of life produced by the Spirit.  But since prophecy did not readily lend itself to the 

building up of a corporate consciousness, as time went on use was made of the holy priesthood and the 

royal priesthood of all the saints.  Hence cultic, sacral conceptions of holiness were again extensively 

taken up in the early church.  228 

The synoptic tradition introduces the specifically NT emphasis.  Jesus was addressed by the demons as 

“the Holy One of God” (Mk 1:24; Lk 4:34).  In the LXX this title occurs only in Jdg 13:7 and 16:17 and 

means that the bearer has been filled by the holy.  This expression indicates that Jesus was endowed at 

his baptism with the Holy Spirit and was driven into the wilderness for forty days by the Spirit, like one 

of the ancient prophets or a Nazirite, before he performed his first miracle (Mk 1:21 ff.).  We find 

probably the same concept in Lk 1:35: “the child to be born will be called holy, the Son of God.”  As 
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Samson was a holy one of God from his mother’s womb (Jdg 13:7), Jesus was holy from his conception, 

i.e. filled by the Holy Spirit (cf. Mk 6:20of John the Baptist).  228-229 

The first petition of the Lord’s Prayer contains the words: “Hallowed be thy name (Matt 6:9; Lk 11:2).  

The verb appears only here and at Matt 23:17, 19 in the Synoptic Gospels.  “To ‘hallow’ the name (i.e. 

the nature of God as known through his self-revelation in history) means, not only to reverence and 

honor God, but also to glorify him by obedience to his commands, and thus prepare the coming of the 

Kingdom”.  229 

TDNT, Vol I 

In the NT, which everywhere rests on an OT foundation, the material element largely yields before the 

personal.  As already in the OT, e.g., in the prophets, the hagios predicate is referred to the person of 

God.  Indeed, it contains the innermost description of God’s nature (Is 6:3)…  Holiness and glory combine 

to express the essence of the Godhead, and a holy awe permeates the whole scene…  The holiness of 

God the Father is everywhere presumed in the NT, though seldom stated.  It is filled out in Jesus Christ 

as the [Son of God], and in the [Holy Spirit].  100-101 

The Holy Spirit will come upon you…  (Lk 1:35) 

Holy Spirit = pneuma hagion 

Steven Guthrie, Creator Spirit: The Holy Spirit and the Art of Becoming Human (Baker Academy 2011). 

Holy Spirit as Surprise-Bringer:  The Spirit often disrupts settled plans already in place.  What is more, 

the Spirit also brings about new and altogether unexpected states of affairs.  We’ve already mentioned 

some of these surprising incidents: a sudden relocation to a different region; a church composed of Jew 

and Gentile—none of these would have seemed very likely developments.  Other Old and New 

Testament events connected with the Spirit seem almost worthy of tabloid headlines:  “Virgin expecting 

baby!” (Lk 1:34-35); “Dead raised to life!” (Rom 8:11); “Man kills lion with bare hands!” (Judg 14:6); “Fire 

falls from heaven!” (Acts 2:3). 10 

The Breath of Life:  This human-making activity of the Spirit is evident from the first chapters of the 

biblical narrative.  In Genesis 2, lifeless dust is transformed into a living human being by the breath that 

proceeds from the mouth of God: Then the Lord God formed man from the dust of the ground, and 

breathed into his nostrils the breath of life; and the man became a living being” (Gen 2:7).  It is an 

account that underlines the glory and the frailty of humankind.  On the one hand humanity is the glory 

of creation.  We are fashioned “by hand,” and in an act of extraordinary intimacy, brought to life by the 

breath of God’s own mouth…  He (Adam) is human only by the breath of God.  Adam is not “a living 

being” until or apart from God’s ruach (breath, Spirit).  It is a complex and nuanced picture of the human 

condition.  We are creatures of glory, creatures of dust.  35 

The work of the Spirit at Jesus’ birth is that of incarnation—enfleshment.  By the power of the Spirit, the 

Word of God takes humanity to himself so that broken humanity might be restored.  37 


