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In the Face of Danger  |  22 Chronicles 20:1-9  |  29 January 2017 

Some men came and told Jehosphaphat, “A great multitude is coming against you from Edom…   

Then Jehosphaphat was afraid…” (verses 2-3).   

The human response of fear is not foreign to both the Old and New Testament scriptures.  This human 

situation is described by the following Greek words – phobos, terror, fear, alarm, fright, reverence, 

respect, awe;  and kindyneuo, be in danger.   

Fear = phobos 
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In Classical Literature phobos means panic, fright, fear, awe, reverence.  622 

In the Old Testament:  In addition to the above meanings, phobos in the LXX can also mean someone or 

something that is to be feared…  There is a characteristic difference between Israel’s relationship with 

God and the religious attitude of the Greeks.  The Israelite can stand before God in fear and love.  God is 

great, mighty and terrible (Deut 10:17 f.; cf. 1 Chron 16:25).  Nevertheless, he is gracious to man (Deut 

6:5, 13).  Thus we can understand the frequent address to man which passes right on into the NT: “Fear 

not” (Gen 15:1; Jug 6:23; Isa 44:2 and often).  God’s grace and favour do not abolish the solemnity of the 

address.  It demands man’s total obedience (Amos 5:6 f.; Hos 6:6).  For love is not a mere feeling.  It has 

to be proved in action, just as God’s love is proved (Isa 44:2 and often).  Nevertheless, the motive of fear 

predominates.  The fear of God is the first essential motive in the laws of the Pentateuch (Lev 19:14, 21; 

Deut 13:11; 17:13 etc.).  It is the decisive religious factor in OT piety, especially in the Psalms and 

Proverbs (cf. Ps 103:11, 13, 17; Prov 1:7; 23:17 and often).  On the other hand, the man who trusts in 

God does not need to fear enemies, adversity or danger (Ps 27 and 46, and often).  622 

New Testament:  The use of these words in the NT follows that outlined in CL and OT…  phobos and its 

cognates are used in the sense of fear, awe and reverence before God (Acts 9:31; 2 Cor 7:1; Col 3:22; cf. 

Eph 5:21 where the object is Christ).  Reverence should be shown to masters (Eph 6:5; 1 Pet 2:18), 

husbands (1 Pet 3:2), and those outside the church (1 Pet 3:16)…  Fear and reverence of God, and also of 

Christ (Eph 2:21), provide both the motive and manner of Christian conduct (Lk 18:2, 4; Acts 9:31; 1 Pet 

2:17; Rev 11:18).  Jesus himself impressed upon the disciples the absolute necessity to fear God who can 

destroy both body and soul in hell (geenna) Matt 10:28; Lk 12:5).  “It is a fearful thing to fall into the 

hands of the living God” (Heb 10:31; cf. v. 27).  Jesus’ warning, like the teaching of the apostles (2 Cor 

5:11; 1 Pet 1:17) points unambiguously to the prospect of judgment.  Paul could exhort the Philippians 

to “work out your own salvation with fear and trembling” (Phil. 2:12).  But this is only one side of the 

motivation.  For he immediately adds: “for God is at work in you, both to will and to work for his good 

pleasure” (2:13).  623 

This fear that overtakes men when they encounter God or his messengers may be seen in the accounts 

of the miracles of Jesus and the apostles and also in the appearances of Christ and the angels.  But here, 

as in the OT, we repeatedly find the command, “Fear not!”  It occurs in the accounts of Jairus’s daughter 

(Mk. 5:36; Lk 2:10), Peter’s draught of fishes (Lk 5:10), the appearance of the angels to Zechariah and 

Mary (Lk 1:13, 30).  623 
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The exhortation not to fear is also found frequently with regard both to men and the world.  The 

disciples need not fear those who only kill the body (Matt 10:26, 28; Lk 12:4 f.).  The little flock need not 

fear want (Lk 12:32).  Christians need not fear their opponents (Phil 1:28) or suffering (1 Pe 3:14; Rev 

2:10).  For fear of men is taken away from them by security in God (Matt 10:30 f.; Heb 11:23, 27; 13:6).  

623 

The NT letters clearly present the real ground for overcoming fear.  Christ has appeared to “deliver all 

those who through fear of death were subject to lifelong bondage” (Heb 2:15).  Those who are led by 

the Spirit of God have received the Spirit of sonship which enables them to cry “Abba!  Father!  (Rom 

8:15; cf. Gal 4:6).  “God did not give us a spirit of timidity but a spirit of power and love and self-control” 

(2 Tim 1:7).  “There is no fear in live, but perfect love casts out fear.  For fear has to do with punishment, 

and he who fears is not perfected in Love” (1 Jn 4:18).  It is not fear of punishment but this love which 

provides the motive and power to keep his commandments (1 Jn 5:3).  623-624 

The Christian is constantly confronted by the task of overcoming the motive of fear by that of love.  Over 

and above the motive of fear, faith which is active in love appears at the nerve-centre of Christian 

conduct in the NT (Gal 5:6).  The NT presents a tension between fear and love.  In a paradoxical way they 

exist together.  We are not, therefore, justified in ascribing fear of God and judgment entirely to the 

influence of the Jewish synagogue and dismissing it as a remnant of Jewish thought.  624 

Danger = kindyneuo 
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Kindyneuo, by in danger…  The verb kindyneuo occurs 4 times in the NT.  In the Gospel narrative of the 

stilling of the storm, Luke includes a note, peculiar to his own story, to the effect that the disciples were 

in danger (Lk 8:32), contrast Mk 4:36-41; Matt 8:23-27), thus adding to the color and drama of the 

narrative.  In 1 Cor 15:30 Paul refers to the constant dangers attending his ministry; his argument is that 

to face these risks is pointless if there is no resurrection.  Two further occurrences of the verb can be 

found in Acts 19.  Both occur in the story of the riot at Ephesus.  In 19:27 Demetrius and his fellow 

craftsmen are concerned at the danger posed to their trade by the activity of Paul; in 19:40 the town 

clerk warns of the perilous consequences of the rioting.  419 

Paul uses the noun kindynos in two places.  In Rom 8:35 peril is one of the series of unpleasant 

phenomena which cannot separate the Christian from the love of Christ.  In 2 Cor 11:26 he uses it 

several times to describe the difficulties with which his ministry has been beset.  The perils in question 

include the elements (sea and storm) and the hostility of men (robbers, Jews and Gentiles).  In the 

whole context these reflections are part of Paul’s attempt to demonstrate to the Corinthians the 

authenticity of his apostolic ministry.  419 

If disaster comes upon us, the sword, judgment, or pestilence, or famine, we will stand before 

this house and before you—for your name is in this house—and cry out to you in our affliction, 

and you will hear and save.  (20:9) 
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Affliction = thlipsis 
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In the LXX thlipsis is used to render a number of Hebrew terms, especially sarar, sar, lahas.  These 

Hebrew words denote need, distress, and various afflictions depending on the context, e.g. war, exile 

and personal hostility…  The thlipsis of the LXX is often the oppression which belongs of necessity to the 

history of Israel and which was regarded by the faithful as part of salvation history.  There is a 

connection between oppression (Exod 3:9) and deliverance (Exod 3:10).  Even when the oppression is a 

punishment, its purpose is deliverance (Neh 9:27; Hos 5:14-66:2).  Dan 12:1 even speaks of “a time of 

trouble, such as never has been since there was a nation” until the writer’s own time.  But here also 

deliverance from trouble is mentioned, and this expresses the faith and hope of the faithful in Israel.  

“Many are the afflictions of the righteous; but the Lord delivers him out of them all” (Ps 34:19; cf. Ps 

37:39).  This was the unshakeable conviction of the faithful, who were able to pray, “Thou who has 

made me see many sore troubles wilt revive me again” (Ps 71:20).  807 

In the NT the afflictions of Christ:  The OT statement, “Many are the afflictions of the righteous” (Ps 

34:19), is particularly applicable to the truly righteous One (Acts 3:14 f.), and so it is possible to speak of 

“the afflictions of Christ” (Col 1:24).  It is not only a question of the afflictions left over for the church, 

but also of the afflictions which the Lord suffered in his unique suffering (Col 1:20, 22), with which the 

church knows itself to be linked in its own affliction.  Passages like 2 Cor 1:5; 4:10 allow us to infer that 

the thought of such afflictions was implicit in the proclamation of the passion of Christ.  Both they and 

the whole of Christ’s passion are under the divine “must” (dei; cf. Grundmann, IDNT II 22 ff.).  808 

“Now, I rejoice in my sufferings for your sake, and in my flesh I am filling up what is lacking in Christ’s 

afflictions for the sake of his body, that is, the church” Col 1:24, makes it clear that Christians experience 

these afflictions in solidarity with Christ’s passion.  This is a familiar thought, especially in Paul.  All 

distress and affliction suffered by Christians, which are caused by the pressure of the world on them, 

must always be understood in the light of this solidarity.  Only so can they be rightly explained and 

endured (cf. 2 Cor 1:5 with 1:4, 6; cf. 4:10 f. with 4:8; cf. Phil 3:10; 1 Pet 4:13).  Precisely for this reason 

tribulation and all other distress cannot separate us from Christ (Ro, 8:35).  Because we are suffering 

with him in these distresses we shall be glorified together with him (Rom 8:17; cf. 8:37; cf. 1 Thes 1:6, 

following Christ in affliction).   

NOTE:  When fear and love comingle glory results.  And God formed Adam from the dust and breathed 

into his nostrils and became a living being, filled with glory.  “We are creatures of glory, creatures of 

dust” (Guthrie, 35).  Fear fell upon Israel as they witnessed Moses descending from the mountain after 

being in the presence of God – aglow!  When the logos became dust- we beheld His glory!  From the 

garden His resolve was to be glorified – when fear and love are lived through – the cross and the 

resurrection.  “Glory is a way that God’s powerful, active presence is made visible among his people” 

(Guthrie, 37).  Jehoshaphat declared “we will stand before this house and before you [our God] (20:9) – 

why?  “And the house of the Lord, was filled with a cloud, so that the priests could not stand to minister 

because of the cloud, for the glory of the Lord filled the house of God” (2 Chron 5:14).  Creatures of dust, 

creatures of glory – are we!   

 


