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Hosanna!  |  Matthew 21:1-11  | April 9, 2017 

Behold, your king is coming to you, humble, and mounted on a donkey.  Matt. 21:5 

King = Basileus 

NIDNTT, Vol. 2 

Basileus (King) in the New Testament follows closely the precedent set by the OT and Judaism in giving 

to God and Christ alone the full right to the title king.  Human kings, by contrast, are generally regarded 

as of limited importance.  378 

If it is true, as the Roman inscription on the cross makes probable, that Jesus was condemned on a 

charge of claiming to be the messianic king of Israel, and if this claim is never found on the lips of Jesus, 

we may suppose that the basis of the charge is to be seen and found largely in the way Jesus behaved…  

Jesus himself saw his miracles of healing, his casting out of demons, and his preaching of the gospel to 

the poor as the fulfillment of Isaianic prophecies (Isa 29:18 f.; 35:5 f.; 61:1 f.), and accordingly as 

messianic events (Matt 11:2-6; Lk 4:16-27).  Moreover, his two principal actions during the last days at 

Jerusalem—the entry into Jerusalem (Matt 21:1-9…) and the cleansing of the temple (Matt 21:12 f.)—

make it clear that Jesus knew himself to be the fulfiller of messianic prophecies (cf. Isa 62:11; Zech 9:9; 2 

Ki 9:13; Ps 118:26; and Exod 30:13; Lev 1:14; Isa 56:7; Jer 7:11 for OT allusions in these narratives).  379 

Zechariah 9:9 [Quoted in our NT passage] 

Rejoice greatly, O daughter of Zion! 

Shout aloud, O daughter of Jerusalem! 

behold, your king is coming to you;  

righteous and having salvation is he, 

humble and mounted on a donkey,  

on a colt, the foal of a donkey. 

Zechariah was a prophet and a priest.  He began his ministry in 520 B.C., shortly after Haggai 

had begun his prophetic work.  Nearly 20 years after returning from the Babylonian exile in the 

time of Cyrus (538 B.C.), God’s people were discouraged.  The foundation of the temple had 

been laid shortly after the initial return, in 536 B.C., but powerful opposition had prevented any 

further progress on rebuilding the temple.  And, there was little evidence of the kind of spiritual 

renewal that the earlier prophets had anticipated.  Jewish sovereignty had not been restored.  

A moral reformation of the people had not occurred.  Jerusalem was still only partially rebuilt 

and had no significance among the surrounding nations.  Under the circumstances, many 

people concluded that theirs was a “day of small things” (4:10) in which God was absent from 
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his people.  Many viewed faithful obedience as useless.  It seemed to make more sense to 

forget God and to pursue the best life possible.  ESV Student Study Bible, page 1213 

Hosanna to the Son of David!  Blessed is he who comes in the name o the Lord!  Hosanna in the 

highest!”  Matt. 21:9 

Hosanna = wsanna 

Lexicon 

Wsanna = Aramaic (literally – “help or save, I pray”, an appeal that became a liturgical formula; as a part 

of the Hallel [Ps 113-118] it was familiar to everyone in Israel.  1106 

TDNT, Vol. IX 

The cry [save us], which is addressed to Yahweh in Psalm 118:25, expresses the prayer that God will 

grant help and success…  The cry of Ps 118:25 is first given a settled liturgical place only in post-biblical 

Judaism, in which the Hallel [Praise]-Psalms (113-118) are sung on the high days of the feasts of the 

Passover and Tabernacles.  On the seven days of Tabernacles, after the Musaph offering, the priests 

took willow branches in their arms, went in solemn procession around the altar of burnt offering, and 

cried repeatedly:  “Oh, Lord help us; oh, help us”.  682 

The prayer for help has also become an expression of praise.  This sense must have been acquired 

already in pre-Christian Judaism, for when the temple was still standing, i.e., prior to 70 A.D., hosanna 

was shouted out repeatedly as a fixed formula in the procession round the altar of burnt offering.  As 

Tabernacles itself became a feast of praise instead of petition, the hosanna shared this movement and 

the cry for help became a shout of jubilation.  682 

In the New Testament wsanna  [hosanna] occurs only in the story of the entry of Jesus into Jerusalem.  

According to Mark 11:9 f. the crowd greeted Jesus with shouts of jubilation that began and ended with 

hosanna.  The introductory hosanna is followed as in Ps 118:25 by [blessed is the one coming in the 

name of the Lord], and then the Messianic significance of this is brought out in the next verse:  [Blessed 

is the kingdom of our father David that is coming!].  Hosanna then returns in [Hosanna in the highest] 

with its summons to strike up songs of praise in the heavenly heights.  By adopting the hosanna which 

was familiar to every Jew the Evangelist wants to emphasize that every Messianic expectation has now 

been realized.  Whereas Luke leaves out hosanna, which would not be intelligible to Hellenistic readers, 

and replaces it by the hymnal [Peace in heaven and glory in the highest!], Luke 19:38, cf. Lk 2:14), 

Matthew shortens and changes the Marcan original.  The cry [Hosanna to the son of David] now 

precedes the quotation from Ps 118:25, and then [Hosanna in the highest] follows it, Mt. 21:9.  In places 

of the phrase about the coming dominion of our father David there is now reference to the Son of David, 

cf. Mt. 21:15.  Praise and salvation are to be ascribed to Jesus, who as the [son of David] has fulfilled the 

promise of Israel.  The cry [Hosanna to the son of David] is in Matthew taken up by the children who 

greet Jesus with jubilation in the temple, Mat 21:15.  When the chief priests and scribes protest, Jesus 
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justifies the conduct of the children on the basis of Ps 8:3-4, showing thereby that children are a model 

and image of true discipleship.  In John the cry of the crowd is the same as in Mk 11:9.  683-684 

Thomas Oden, General Editor, Ancient Christian Commentary on Scripture: Matthew 14-28 

(Intervarsity Press, 2002). 

Hosanna in the highest.  Is this the crowd who would applaud his crucifixion?  How was their hatred 

earned from his grace?  Even the words of their commendation pointed to the power of redemption.  

“Hosanna” in Hebrew signifies the redemption of the house of David.  They are calling upon the Son of 

David.  They are celebrating the inheritance of the eternal kingdom.  They are proclaiming blessing in 

the name of the Lord.  Soon their shouting of “Crucify him!” would be blasphemy.  But at present, the 

deeds he was doing were exhibiting the form of the future.  It is granted that the crowd was doing these 

things with very confused emotions.  The things that would follow would be different.  Nevertheless 

they were, inadvertently and without willing it, pointing to heavenly things unfolding.  In this way the 

whole city of Jerusalem was stirred.   127, Hilary of Poitiers (c. 315-367) Bishop of Poitiers and called the 

“Athanasius of the West” because of his defense (against the Arians) of the common nature of Father 

and Son. 

 


