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“Ah-Ha”  |  Luke 24:13-35  |  April 16, 2017 

“…their eyes were kept from recognizing him.”  (16) 

Eyes = ophthalmoi 

NIDNTT, Vol. 3 

Classical Literature:  The noun ophthalmos, eye, is derived from the root op, and has been used 

abundantly from Homer onwards.  It is not simply synonymous with omma, which also means 

eye, but has a more specialized use (in Homer, Aesch., Pindar, etc., face; in Pindar, Plato, etc., in 

the poetic sense of the eye of heaven, the sun and the moon, as also expressing the ideas of 

light, well-being and that which brings comfort).  512 

New Testament:  Ophthalmos, eye, is used some 100 times in the NT, whereas the ear is 

mentioned only 36 times.  Besides the usage mentioned in CL, which is continued in the NT, it is 

also now used more often with moral concepts, especially in the Synoptic Gospels (38 times; 

Acts 6 times).  516 

It is also the organ of understanding and knowing.  Ephesians 1:18 speaks of the eye of the 

heart…  516 

For the NT God is utterly invisible (Jn 6:46; 1 Tim 1:17; 6:16; Col 1:15).  God does not become 

visible; He is revealed, yet the resurrection narratives especially stress that the risen Christ is 

visible.  There he is encountered as a person.  The Gospels use a rich vocabulary to describe 

these encounters with him in the body (Matt 28:17; Lk 24:31, 36 f.; Jn 20:14-29).  In my opinion 

there is only one thing guaranteed by the copious use of this group of words in the resurrection 

narratives and that is that the decisive experience was primarily one of seeing and being seen.  

The risen Christ is recognized by his actions (Matt 28; Lk 24).  The resurrection narratives 

describe this by means of verbs of seeing and of perception with the eyes.  What is novel is the 

experience of the person of the risen Christ and the proof of his reality.  Above all, it is Jesus 

who appears to the disciples and whom they recognize.  That the risen Christ is seen is an event 

of revelation.  “In all the appearances the presence of the risen Lord is a presence in 

transfigured corporeality” (TDNT V 359).  In Jn 20:25 the disciples come to believe through 

seeing the risen Christ “We have seen the Lord”.  These encounters lead to faith, to 

commitment, to witness and to sending.  For faith one needs to behold both the crucified and 

the risen Lord.  518 

The verbs of seeing are also used in the NT with respect to the future.  The promise for the 

future contains three essential elements: (1) the vision of God’s glory (Jn 17:24); (2) seeing 

God’s kingly rule (Jn 3:3); and (3)supremely, seeing God (Matt 5:8) and living in fellowship with 

him (Rev 21:3).  518 

Recognizing = epignonai  [Aorist Active Infinitive – epiginosko] 

TDNT Vol I 

Recognizing -  Epiginoskein [a compound epi and ginoskein (know)] is often used instead of 

ginoskein with no difference in meaning.  In Greek it can mean “to observe”, but this means 

much the same as “to perceive,” so that any distinction disappears.  In fact the simple and 

compound forms are used interchangeable in the papyrus fragments where it really means “to 

affirm” or “to confirm” rather than “to test.”  703  

“…we had hoped that he was the one to redeem Israel.”  (21) 
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Hoped = elpizomen  [Imperfect (past tense) Active Indicative 1
st

 Person Plural – elpizo] 

TDNT, V II 

In the Old Testament there is no neutral concept of expectation.  An expectation is either good 

or bad and therefore it is either hope or fear.  Hope itself is thus differentiated linguistically 

from fear of the future.  Hope as expectation of good is closely linked with trust, and 

expectation is also yearning, in which the element of patient waiting or fleeing for refuge is 

emphasized.  522 

Hope is thus hope of the good, and so long as there is life there is hope.  But this hope is not a 

consoling dream of the imagination which causes us to forget our present troubles, nor are we 

warned of its uncertainty, as in the Greek world.  The life of the righteous is grounded in hope.  

To have hope, to have a future, is a sign that things are well with us.  This hope is naturally 

directed to God.  It is naturally referred to most frequently when man is in trouble and hopes 

that God will deliver and help him.  This hope is thus trust…  This hopeful trust is always 

demanded, however, even in times of blessing.  And when we remember that the Psalms 

became the prayer-book of the congregation, we can see that the demand is absolute.  The 

righteous are always referred to what God will do, so that hope is not directed to anything 

specific, nor does it project its own view of the future, but it consists rather in general 

confidence in God’s protection and help.  It may thus be said that God is the hope or confidence 

of the righteous.  522-523 

The New Testament concept of hope is essentially determined by the OT.  Only where it is a 

matter of secular hope do we see the element of expectation characteristic of the Greek world, 

and always in such a way that it is expectation of something welcome…  [In Lk 24:21] hope 

means expectation with the nuance of counting upon.  530 

If hope is fixed on God, it embraces at once the three elements of expectation of the future, 

trust, and the patience of waiting.  Any one of these aspects may be emphasized.  The 

definition of [faith] in Hebrews 11:1 [the evidence of things hoped for] is quite in keeping with 

the OT interrelating of [faith] and hope, Ps 77:22.  531 

 

 “Was it not necessary that the Christ should suffer these things and enter into his glory?”  (26) 

Suffer = pathein  [Aorist Active Infinitive – pasxo] 

The uniqueness of Christ’s sufferings follows from this, and is shown by the fact that in the 

Synoptic Gospels pascho is used only in those words of Christ which refer to his own passion.  

Hebrews also uses it only in connexion with Christ (except Heb 10:32), and emphasizes par 

excellence the uniqueness, all-sufficiency and completeness of his atoning sacrifice: his 

vicarious suffering took place once for all (Heb 7:27; 9:12; Rom 6:10; cf. 1 Pet 3:18).  723 

Christ’s vicarious suffering means for his followers not deliverance from earthly suffering, but 

deliverance for earthly suffering.  724 

 

“…beginning with Moses and all the Prophets, he interpreted to them in all the Scriptures the 

things concerning himself.”  (27) 

Interpreted = diermeneusen  [Aorist Active Indicative 3
rd

 Person Singular – diermeneuo] 
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Lexicon 

(1) to translate from one language to another, translate… Ac 9:36.  “Now there was in Joppa a 

disciple named Tabitha [Aramaic], which, translated, means Dorcas [Greek].”  (2) to clarify 

something so as to make it understandable, explain, interpret… ecstatic speech 1 Cor 12:30; 

14:5, 13, 27; the meaning of prophecies Lk 24:27.  244 

“…he took the bread and blessed and broke it and gave it to them.  And their eyes were opened, 

and they recognized him.  (30, 31) 

Opened = dienoixthesan [Aorist Passive Indicative 3
rd

 Person Plural – dianoigo] 

Lexicon 

Open – a womb; every male that opens the womb=every first-born male Lk 2:23; the heavens 

Ac 7:56.  Figuratively, ears, Mk 7:34, 35… eyes (=make understanding possible, as Gen 3:5, 7; 

“For God knows that when you eat of it your eyes will be opened, and you will be like God, 

knowing good and evil.”) Lk 24:31.  234 

“Did not our hearts burn within us while he talked to us on the road, while he opened to us the 

Scriptures?”  (32) 

Burn = kaiomene  [Present Passive Participle Nominative Feminine Singular – kaio] 

TDNT, V. III 

Kaio, “to kindle,” “to burn,” occurs 13 times in the NT.  Of these instances, only two are 

theologically significant, namely, Lk 24:32 and 1 Cor 13:3.  Lk 24:32, “did not our heart burn 

within us?”  There are examples of this common expression in both Latin and Greek literature.  

But in this case the main influence is probably that of biblical and Jewish usage.  Compare Ps 

38:3 “My heart became hot within me.  As I mused, the fire burned; then I spoke with my 

tongue…” 464   

“And they rose that same hour and returned to Jerusalem.”  (33) 

[NOTE:  our two unnamed brothers, following a little seven mile walk from Jerusalem, abruptly 

arose to return to Jerusalem upon recognizing Jesus had risen!  A powerful physical response in 

the direction of community – they had to be with the other disciples.] 

“’The Lord has risen indeed, and has appeared to Simon!’  Then they told what had happened on 

the road, and how he was known to them in the breaking of the bread.”  (34, 35). 

 Risen = egerthe  [Aorist Passive Indicative 3
rd

 Person Singular – egeiro] 

NIDNTT, Vol. 3 

The New Testament uses two word groups when it deals with the resurrection, one connected 

with anhistemi and the other with egeiro.  They are not substantially different in meaning; 

which is used depends mainly on whether the stress is on the active or the passive aspect.  259 

Central for the New Testament are the statements about Jesus’ resurrection, including the 

predictions Mk 8:31; Lk 9:22; Mk 9:9, 31; Mk 10:34 Lk 8:33 [and Mt parallels], and the 

testimony by Mary Magdalene (Matt 28:8, 10) and the disciples (Acts 1:22; 2:31; 4:33 etc.).  

Through an act of God, the dead and buried Lord had been awakened to life again (cf. Acts 2:31, 

34; Eph 5:14) with a body, which was new, material, not identical with the old, but not merely 

visionary (cf. Jn 20:21).  He appeared to his disciples in a form that could be seen and felt (Jn 

20:27; Lk 24:16, 31, 39; Acts 1:2, 9; cf 1 Jn 1:1 ff.), though he might not always permit the latter 
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(Jn 20:17), because from then on they should know him only as the Exalted One, i.e. 

independently from his form in the flesh (cf. 2 Cor 5:16).  Though Jesus already possessed the 

light and spirit body of the new age, he maintained normal human fellowship with his disciples 

by eating and drinking with them (Lk 24:29 f.; Jn 21:21 f.).  The testimony of the disciples was 

not based on the event of Jesus being raised which no one had seen – according to Matt 28:4 

the guards fainted – but on their meetings with the Risen One (Acts 1:22).  The fact that Jesus 

did not remain among the dead, but was alive (Lk 24:5) gave the disciples, who until then had 

vacillated, the certainty that they had to do with the Lord, the Son (Rom 1:4).  The resurrection 

of Jesus thus became the sign of God’s triumph over the power of sin and death.  In other 

words, it had cancelled the fall of Adam and all human slavery that had resulted from it, for the 

Crucified had entered the glory of God as the first among many.  This message is the foundation 

of all Christian hope and preaching (1 Pet 1:3; 1 Cor 15); it also explains why baptism is the sign 

of salvation (1 Pet 3:21; Rom 6:5).  276-277 

In the mystery of his person Jesus incorporates “the resurrection and the life” (Jn 11:25).  In 

other words, the resurrection, which the Jews had conceived only eschatologically, begins at 

the point where he appears and sets his Spirit to work.  Anyone who is linked to him by faith, 

and has been possessed by his power, experiences the beginning of the transition from this 

transient age to the new one, to the liberation from sin and death (Phil 3:10).  This is testified to 

in the Lord’s Supper (Jn 6:54).  Hence, faith may be interpreted as a dying and rising again with 

Jesus (Rom 6:11; Jn 5:24).  277 

Breaking = klasei 

TDNT, V, III 

The word group is used in the NT of the breaking of bread or bread thus broken in pieces.  

There was an ancient custom in Palestine (Jer 16:7; Lam 4:4) of breaking bread with the hands 

rather than cutting it with a knife.  At means, whether ordinary family meals, special means 

with guests or ritual feasts, e.g., the Passover or the beginning of the Sabbath, the head of the 

house gives thanks, then breaks bread and hands the pieces to those who sit at table with him.  

The breaking of bread is simply a customary and necessary part of the preparation for eating 

together.  It initiates the sharing of the main course in every meal.  Thus Jesus faithfully follows 

the custom as head of the house and as host when He breaks bread for the multitude which is 

miraculously fed (Mk 6:41; 8:6), for the disciples at the Last Super (1 Cor 11:24; Mk 14:22 and 

parallel), or for the two who He joins on the way to Emmaus (Lk 24:30, 35).  Compare also Paul 

in Ac 20:11; 27:35; and cf 1 Cor 10:16.  It is from this breaking of bread at the commencement 

of the common meal in Palestinian Judaism that the common meal of the members of the 

primitive community in Jerusalem receives its name, Ac 2:42, 46, also 20:7; the evening meal of 

Paul and his companions with the Christians of Troas.  728-729 


